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PROCLUS’
 Commentary on Plato’s Parmenides
 Book 4
 Parmenides: Tell me then , the following . Does it appear to you , as you say , that there existecertain Ideas , by which the other entities Participating of Them , retain Their names ;
 By the statements Socrates made to Zeno , that The Ideas exist and are participated by those that exist here , and that by these statements , he has advanced to the concept of The Communion of The Ideas with those that participate of Them here , some persons have at once imagined that Parmenides , as if warding off Socrates and his criticism against Zeno , is taking a stand against both these notions of Socrates , that is , against the existence of The Ideas and against the process of participation , and on the one hand , that throughout all the preceding discussions Parmenides has asserted that there are no Ideas , and on the other hand , in the discussions that follow he will contend that They are not participated by sense objects , almost saying in plain words , that even if we grant the existence and substance of The Ideas , nevertheless , the process of participating of Them is impossible . Accordingly then , neither do Ideas exist , but even if They did exist , sensible things not’do not participate of Them . On the one hand , this is what those people have imagined , and that indeed throughout the preceding discussion , Parmenides has shown that such Ideas do not exist ; thus on the other hand , there must certainly not be Ideas of all things , as it also appears to Socrates
 1

Page 2
                        

himself ; hence there are no Ideas ; and this is the point of the reproof that Parmenides addresses to Socrates , when he shows that we cannot allow some things to be produced from There , but others in a spontaneous way , but all must be derived from The Ideas , if indeed They exist at all . Thus on the one hand , concerning this reproof ; we have expressed our opinion throughout the preceding commentaries , but on the other hand , concerning the handling of these arguments as a whole , we say that the discourse of Parmenides is intended to perfect , evolve and elevate the conceptions of Socrates , by praising on the one hand , his unperverted conceptions , but on the other hand , by perfecting those conceptions that are incomplete , and by distinctly unfolding those conceptions that are confused . Therefore , concerning the four problems connected with the theory of Ideas , as we have distinguished them , on the one hand , he has not dealt with the problem concerning Theirexistence , since he accepts this hypothesis ; but on the other hand , regarding those that do have Ideas ,he is questioned closely , trying to learn whether he makes all things depend on Ideal Sources , or whether he knows there is Another Cause that is More Ancient than This ; and the reproof , as we said , looks to This First Cause . Surely then , he is moving from Above from The Most Universal Ideas , through the more particular and atomic kinds of existents , and finally coming to those which do not subsist according to an Intellectual Idea , but are still derived from The Monad of all the beings that ’ exist ; and in this way having proceeded from Above as far as to the lowest class of beings , and made them All dependent upon The Paternal Cause , and by perfecting the conception of Socratesconcerning these matters , he can go on to the third problem , the problem of participation , and again ,
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by practicing The Art of Midwifery in these matters . For on the one hand , his discussions in every way pertain to the method of Midwifery , then by being neither contentious , nor paternal , he is thus not ’ ’defensive ; but on the other hand , it differs in that at one time it proceeds from Above as far as to the lowest ranks of being , while at another time it returns from below , to the arguments appropriate to Divine Causes , and according to both of these forms , he is perfecting and elevating and unfolding ’the conceptions in Socrates regarding these matters . Such then on the one hand , as I have said , is the method of discourse , that calls forth our spontaneous conceptions , by accurately unfolding those that are incomplete , and elevating those that are truly able to follow , by imitating The Paternal Cause , which from The Summit of The ’Subsistence of Real Beings , Preserves , Perfects and Draws-up all beings , by means of Its Unknowable Powers . Thus we must once again turn to look at the subject matter at hand , and say what we think this participation is , and how it thus comes about , and afterwards examine the words of Plato . So much then is said beforehand , so that here , just as when we investigated The Unity and The Distinction of The Ideas , we are now also investigating the manner of that Participation . For that there is Participation of The Ideas , if they exist , we should all admit . But yet we are in doubt as to how it can take place , and this is what Parmenides is investigating here , just as Socrates in the last quote , asked how The Ideas can be Distinct and at the same time Joined-together , if indeed They are Simpleand not like those that are visible , from which Simplicity , Union and Distinction are easily accepted ’ by everyone . Therefore , having said this beforehand , let us then turn to the problem before us . Thus , ’
 3
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on the one hand , I also say that participation of Intellectual Ideas is like reflections in a mirror . For just as in these cases , the shape and the position of the image make the person to be seen upon the mirror , thus in the same way also the adaptability of matter , holding itself up , as it were , before The Demiurge and The Artistic-Resource in Him , is filled with Ideas from Him . ’On the other hand , I also say that participation is like impressions made by a seal upon wax ; for Those , I mean The Ideas , also leave a trace and an impression of Themselves ; and this impression is not the same as the seal that brought the impression to completion , just as neither is The Idea merged in matter , the same with That Immaterial and Divine Idea , but this mode differs from the preceding one , in so far as it indicates a certain passive affectation in the recipient ; for the mirror in the other example does not exhibit a sensible affectation , as the wax does in this one . Thus on the one hand , those who consider matter as being impassive in their participation of The Ideas , liken participation to a mirror , but call The Ideas images and reflections ; while those who think that matter is passive/affected , say it is impressed like wax by a seal , and call The Ideas the affections of matter . Again , the former oneslook to primary matter by thinking of it as being impassive . Since primary matter is simple , it would disappear if it were affected ; for that which is simple cannot have one part of itself affected , but another ’ part which remains unaffected ; while the others , look to its bodily character ; for this is molded/formed by the qualities which belong to the body . But we might also say in turn that the products of participationin some way most nearly resemble the images made by likenesses , like in painting or in sculpting , or by some other skill . For it is by Divine Artisanship that things here are formed/shaped into likenesses ’
 4
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of The Divine Ideas and because of this , The Whole Sensible Kosmos is also referred to as The Likeness of The Intelligible (Tim c) ; but this assertion differs from the former , in so far as this one distinguishes the maker from the paradigm/pattern/model , whereas those others take both factors of the analogy as ifthey were one . Then in turn those who are lovers of The Vision of That which Is Expedient/Resourceful , must know , that each these descriptions is imperfect by itself , and taken alone , is incapable ’of presenting to our thoughts The Whole Truth about this participation . For in the first place , you see that the reflective power of the mirror requires an extended surface , through which the image ’is produced ; hence a reflection of this sort cannot exist in an un-extended medium ; then again the person himself turns to the mirror , whereas The Intelligible Cause turns upon Herself and does not look outwards . Then , even if the mirror receives an apparent transmission , but not of Something Truly Real ; for the reflections of the rays of light come back again to the subject himself , as those would say , who believe that no image is emitted from those who look into a mirror . It is clear beyond a doubt , that this type occurrence is quite different from participation of The Ideas ; since even if the image is indeed in the mirror , some effluences from the person come onto the mirror , which is surely not proper for The Ideas , since no part of Them is portioned-off to proceed to things here , nor do They emit ’effluences , since They are Bodiless and Impartible . Now then , in the second place , if we consider the impression produced by a seal , we shall find that it fits the Stoic hypotheses asserting that the agent actively performs , and the patient passively receives , in a physical way ; for they require pushing , and resistance and reaction ; for otherwise an impression does not occur . For the agent must press ,
 5
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and the patient must resist , and in this way the mark of the seal is produced . Furthermore , both the agent acts and the patient is acted upon , from without , whereas The Idea pervades throughout’the whole of its subject , and acts upon it from within ; for nature also forms the body from within , and not from without , as an artisan does , and above all , that which is participated comes into contactwith the one that participates . Whereas it is necessary that The Ideas be exempt from everything and be mixed with nothing else . But if the seal should receive a trace of the wax , it would have to beeven farther from resembling The Ideas , whose Essential-Being is Undefiled and Unreceptive to all that is alien . In the third place , in regards to the analogy drawn from images , undoubtedly we also see that on the one hand , the seal operates on the surface , whereas The Ideas form/shape Their subjects whollyfrom within ; but again on the other hand , prior to these considerations , here , both the paradigm andthe maker exist separately ; for neither does the paradigm generate its own likeness , nor does the maker produce a product like himself , whereas The Divine Ideas are at once Paradigms and Creators of Their likenesses ; for They have no similitude to the impressions in wax , since They have ’ an Essential-being that is Efficacious and a Power that assimilates secondary beings to Themselves . Therefore , as we said before , all of these reflections , impressions and images , are to be mentioned on the one hand , primarily as an aid to the less advanced students , in order to indicate in what way through all these , that it is through likeness to The Ideas that the specific species are constituted (for ’(there is one process that runs through them all ; namely , the process that produces likeness) ; for ’we must realize that none of these analogies possesses perfect knowledge , nor do all of them together
 6
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sufficiently and thoroughly represent the true nature of participation in The Divine Ideas . It seems likely that because of this Plato sometimes calls the products of Ideas copies , and likens them to paintings , then sometimes impressions , and at other times images . In the Timaeus , by saying that God “painted” The All in the shape of a dodecahedron (55c) , and that The Receptacle “receives impressions” from The Ideas (52b) , but in the Sophist that the not-really-real is an “image/likeness” (240b) , suggests thatnone of these processes/methods/analogies is capable of grasping/comprehending the process of participation by themselves , even though each one presents a different aspect of it . But perhaps if ’’we could discover the most authentic process of participation , we could also see in what way each of these analogies lays hold of The Truth , although failing to convey Its Full Character . Now then , on the one hand , it must necessarily be the case that The Efficacious Power of The Primordial Divine Ideas Themselves , be The Cause of This Participation , but on the other hand , so also must the desire/aptitude of those that are formed/shaped by Them , besides their Form-giving ’Participation of Them , be the cause ; for The Creativeness and Efficaciousness of The Ideas , is not alone sufficient to bring Participation to completion ; at all events , even though These Ideas Are everywhere , in a similar way , not all things participate in them in a similar way ; nor are the appetites of those that participate sufficient , without Their Creative Activity ; for the appetite/desire by itself is imperfect ; ’but it is The Perfect and Productive Ideas that Lead , in The Form-giving Process . Therefore , on the onehand , those who make Intellect The Final , but not also The Efficient Cause , possess but half ’The Truth , for in giving desire/appetite to sensible things , they have deprived The Divine Agent of Its
 7
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Creative Power , leaving the subsistence of sense objects to spontaneity . For from where do these sensibles get their desire , if not from The Source of both their substance and existence ? Then how could ’they have a desire for that which is uncreative , and neither gives nor is capable of giving to them anything ? But those who make The Divine Cause Generative on the one hand , but leave sensible beings without a desire for That Divine Cause , have in turn a doctrine that is in a way incomplete and absurd . For on the one hand , in the first place , every active agent acts upon what is by nature passive/receptive , ’and is capable of receiving its action/energy/power/activity , so that The Demiurge will also createsomething of a given character , but the subject that is adapted to receive it , whatever it be , throughits very adaptability , will present itself to the agent that can create ; and it does this through its desire ; ’for its approach has to be caused by the desire for that towards which it is advancing ; and since everyentity would have to exist in a similar way , if each entity came to be according to The Divine Creativity alone ; for That Creativity Subsists in a similar way and is present to all , unless there were a differencein the adaptability of these subjects , what source could we attribute to their variety and the fact that some entities always participate in a similar way , while others sometimes on one way , sometimes in another ? Since it must necessarily be the case that some Entities always maintain their Underlying-Reality in such a way , so that Its Ideal Character is always preserved and is always receptive to Their Creative Energy , while others , are sometimes adapted to participate in The Ideas , while at other times they are adapted to participate in that which runs contrary to their Ideal Subsistence ; for it is potentially everything , but actually nothing , and since it is filled with the indefiniteness of the more-or-less , it accepts different
 8
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reason-sources at different times , for although it desires to enjoy them all , it is not able to participate of them all at the same time . Therefore we must then affirm that The Cause of The Form-giving Activity’in us is not only The Productive Power of The Demiurgic Intellect , but also the appetite/desire of Its subjects and their different adaptabilities ; thus The One is The Active Cause , but the underlying nature , is receptive ; and The One Acts but not by physical forces , for It is Bodiless , nor by indefinite impulseslike us , for It is Impassive , nor by some deliberation , for It is Perfect , but It Acts by Its Very Being ! ’And in this way , the entity that comes to be is a likeness of its Running-mate-Creator ; for in That Realm Intellection is Bound-together with Essential-Being ; thus as He Thinks , He Creates , and as He Creates , He Thinks , and He is Always Doing Both ; and thus , That which comes to be , Always comes to be from ’Intellection , for That which is coming to be , is in every way Co-subsistent with Its Maker . From which Source , even in those entities that subsist in time , their Form attends them in the sudden (Par 156d) ; the creative actions preceding its appearance , act only to remove the obstacles to its appearance ; and since on the one hand , the removal occurs according to the now , they imitate The At-once-Collected andEternal Generation of all Beings through The Aptitude of Those Recipients . What then , is The Source (ET P-39,71) of this receptivity and how does it come about ? For this must be the next question to be considered . Shall we say that it comes from The Paternal and Creative Cause ? For The Whole Nature that is subject to The Demiurge , was produced on the one hand , by (1) The Intelligible Father , whoever He may be , if we are to depend upon those who are wise in Divine matters , but on the other hand , (2) another Father who is at the same time a Creator , “sends/casts reflections/manifestations” upon This Whole Nature ;
 9
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then (3) The Creator who is also a Father Disposed-It-In-An-Orderly-Way as a Whole ; but (4) The Creator alone , Filled it up with particulars by means of His Artisanship . And so , through These Four Causes , there is on the one hand , (1) the matter which is prior to all Form-giving Activity , according to the Timaeus (51a) as being a shapeless yet all-receptive form ; and on the other hand , (2) another one , that has received some traces of The Ideas and so is inharmonious and disordered ; (3) then another one ;The Whole Kosmos , that is also composed of Wholes in accordance with The All-Perfect and Only-Begotten Paradigm , (4) then another ; The Kosmos Filled-full with all the living creatures in Itself , and all the different Causes that produce all these creatures , both (Immortal) and mortal , prior to (The Kosmos as a Whole . Therefore , what The Causes are of these , and from where arise these various aptitudes , that the theologians teach children , you should no longer wonder about . For the creations in this region that appear to be much more perfect , are the products of Those More-Sovereign Powers in The Perfect Realms Above , and that through Their Indefinable Plenitude of Being and Their Perfection They are able to proceed to the lowest grade of existence , and those here through their own indefinite (ET P-57)nature , imitate The Ineffable Hyparxis of Those Higher Powers . Therefore , Their Underlying Reality ’possesses Their “Reflections” , I mean The One Underlying-Reality of matter , as well as the many and diverse kinds of receptivity/adaptability , by which those here are disposed with the desire of The Ideas , ’and of The Resourcefulness of The Demiurgic Reason-sources and of Such Inter-woven Functions that support The Visible Kosmos and participate in the whole process of creation .
 10
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But if in turn we should indeed yearn to know/see , The Unitive Source of both The Demiurgic Power and the receptivity of those subject to That Power , we shall find thatThe Good Itself is The Cause of All Unification ; for it is through desire for The Good that the recipients ’advance to The Kosmic Causes , and it is because of The Good that The Demiurgic Ideas make Their Procession into secondary entities , Imitating The Source of All Good , which gave Subsistence to All The Orders of Divine Beings because of Its Own Goodness , if it is Lawful to say . Thus we have these Three Causes of participation in The Ideas : The Singular Cause of Goodness , The Demiurgic Power of The Ideas , and the adaptability/receptivity of the beings that receive The Illuminations from There . Surely then , since participation is brought about by these Causes , we see how it is possible to compare participation to “reflections and echoes” ; for the adaptability and the desire that secondary beings derive from Above cause them to turn back again to Those Above . Then again in another way , it is like the impression made by a seal , for The Effective Power of The Causes endows entities with traces of The Ideas , and with visible impressions of The Invisible Causes . And third , participation resembles both of these terms ; for we said that The Demiurgic Cause weaves together both of these elements . This then , is what the maker of a likeness does ; he somehow joins-together both the subject matter and the pattern . For in forming this material into an actual product , he places in it , the form that resembles The Idea , so that these analogies touch The Truth in a way . But it is not surprising , that not one of them is capable of fully-comprehending the whole process of participation ; for these are divisible and perceptible ,while the peculiar character of The Invisible and Divine Causes is beyond their grasp . Thus we must ’
 11
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be content if we can even indicate how this manifestly takes place . Since then , as we have often reminded ourselves , those that are secondary are always dependent upon Those Prior to them ; it is clearon the one hand , that we shall say the heavenly bodies are dependent on The Divine Ideas , by receiving the whole of their formation from That Source , whereas on the other hand , mortal beings are dependent upon the heavenly bodies ; by receiving much variety in their generation , and in this way , The Whole Kosmos has been allotted Its entire Visible Order , from The Ideas as a Whole and from The Singular Idea that Holds-together all Those Beings in Itself . So much then , on the one hand , about these matters . But on the other hand , having become customary to speak of three particular modes of participation ; by means of impression , by reflection , and by likeness (for the wax for one , partakes of the form impressed on it by the seal ; (then water receives reflections from visible images , images that appear to be some particular thing , but have no being at all ; and in the third place , the waxen mould or a picture on a tablet is a likeness of Socrates) , and since it is obvious how these modes differ from one another , on the one hand , a very (ingenious person has thus said that participation occurs in all the following ways ; for sense-objects participate in The Ideas by way of impression , but only in Those of Nature ; for These Reason-sourcessomehow act like seals impressing sense-objects . Furthermore they receive reflections in an Ideal way , ’ but only of The Ideas of The Soul , from which Source they become as it were , Living Statues of Souls ’with Clearer Living Powers , Imparted from Them . And finally , they are Likenesses when they are ’assimilated to The Intellectual Ideas , as in the Timaeus (92c) , the visible is said to be a Likeness
 12
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of The Intelligible ; through which entities here , he says , are likenesses of Intellectual Ideas There , ’that is , mirrors of the soul-forms and imprints of the physical-forms . These distinctions on the one hand , seem to me to be elegant/polished , especially since we can often observe the interweaving of the three kinds of participation that are possible ; for example , the body of an earnest and mindful man , without a doubt , itself appears beautiful and attractive , because on the one hand , it participates directly in the beauty of nature , and has its bodily mass molded by it , and on the other hand , by receiving ’reflections from the beauty of the soul , since it carries a trace of That Ideal Beauty , the soul serving as the middle term between his own lowest beauty , and Beauty Itself ; on which account from this reflection is also revealed this form of life as being sound of mind , or courageous of heart or noble of spirit or some such likeness . So on the one hand , “the statue” thus ensouled , participates by way of impression if it is fortunate , in the art which turns and rounds and polishes and shapes it into such a form , while on the other hand , it has received reflections of vitality from The All , through which it also causes ’ us to say that it has a soul ; since the whole has been assimilated to The God whose sculpture it is ; for the symbols through which a theurgist sets it up as a likeness to a certain Divine Order , by fabricating’its analogical arrangement with reference to That Order , by looking as the craftsman does when he makes a likeness , to its proper model/paradigm . But perhaps it is better and more in accord with theology , not to make these distinctions , but to say that the objects of sense not only partake of Intellectual Ideas that are present in them , but also receive reflections from Them , and resemble Them as images . For Plato , in this very passage simply says that sensibles “Participate of The Ideas” , as if The
 13
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Primary Ideas were participated in all these ways by the objects of sense . There are Three Intermediate Orders of Gods : That of The Enkosmic Gods , The Unpolluted/Liberated Gods and The Leader Gods . Thus , Thus on the one hand , through The Order of The Kosmic Gods entities in this realm partake of The Ideas by way of impression ; for These Gods are their immediate Supervisors . Then on the other hand , throughThe Order of The Unpolluted/Liberated Gods they receive reflections of The Ideas , for These Gods are in a way in contact with entities here , but in another way not , and because of Their Transcendent PowersThey Provide sensible entities with Likenesses of The Primary Ideas . Then , through The Order of The Assimilative Gods (for these are Those which we have called The Leader Gods) sensibles are assimilated (to The Intellectual Realm . Accordingly then , it is through The Single Demiurgic Source and Cause and through Its Perfecting Goodness of Wholes , that impressions , reflections , and likenesses come into existence .
 So much for my summary statement on these matters ; but after this let us return to the text , and try to advance each part of it with what we have just said . Therefore , let us begin in this way . On the one hand , the phrase “Does it appear to you”, calls forth the opinion of Socrates , and stirs him up to have a look at himself ; for by paying closer attention on this hypothesis of The Ideas , he has made his objection of it more perfect . On the other hand , the phrase “As you say” are the words
 14
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of one who is arguing from a common agreement ; for the purpose here , is not to overturn Socrates from his theoretical statements , but to find proofs that are consistent with their common starting points . ’For this is midwifery , not refutation , as we have been frequently reminded already . Then , the phrase“There exist certain Ideas”, repeats what they had said ; that there are Ideas of some entities , but notof all entities , nor of Those of which The One is The Cause ; for The One is not The Cause of Such Beings of which Being is The Cause . Then the phrase “by which the other entities partaking of Them”, clearly shows that perceptibles and partibles are meant by those words , and by “the other”, showing their distinction from The Ideas .For they have descended far from Their Native Archetypes ; on the one hand ,from The Wholeness of These Archetypes they have ended in particularity , and on the other hand , from The Unity of The Ideas , they have reached to the extreme of dispersion and otherness ; for in this region , we have the strife of Empedocles and the war of the giants ; but up There , are The Friendship and Unity and The Goddess that Unifies The Wholes . And certainly , the statement that The Ideas have given both Their Names as well as Their Being to those in this realm , is a remark of genius and well-worthy of Platonic archetypes/models . For on the one hand , those who think that names exist only by convention , and thus make the many the authority of conventional usage , and assert that names have their origin from perceptible entities ; for these , by being before the eyes of the many , are the first to have received specific names , then on the other hand , from these names , more clever men set names for the comparative realities by the use of certain analogies . Thus if they should call God an Eternal Living Being , compared to them , and this
 15
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’living being denotes the perceptible being , then on the one hand , this sensible being will have such a designation primarily , while on the other hand , God will have it secondarily , as a result from our transferring the name by analogy , and it will not make a difference whether one should call God living being , or any other name at all that we choose to put upon Him ; by adapting the function of the meaning of one to the other , since each name carries a likeness of the function from which it is applied , ’such as , the functions/powers of both its elemental parts and the number of their particular combination , they think , make each name a sculpture of the object which happens to exist , since the function happens to exist . Without a doubt then , they should refer the discovery of names to those that are Mindful , as Socrates says in the Cratylus (390) when he puts names under the authority of The Dialectician , who onthe one hand , Primarily lays-up each name to The Immaterial Ideas , but on the other hand , secondarilyto sensibles . For seeing that they are presumed to be Mindful and to enjoy The Benefits Dialectics , it is clear that they must recognize that The Immaterial Ideas are Precisely What They Are , Prior to the entities that exist in matter and are visible , and that it is more possible to name and recognize Them , than these . Surely then , what is here called equal is full of its contrary . Therefore , not being purely Equal , how could it authoritatively have the designation of equal ? As if one called something fiery , Fire when it does not preserve/retain/maintain the property of Fire ? Furthermore , even if you say man ,the word does not strictly apply to the perceptible man ; for you say , the visible man is also in many ways , not Man . Surely then the parts , those in him from which he is composed are not each of them a man . Therefore , there is one way in which he is a man , and many ways in which he is not ; for
 16
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certainly , The Ideal Man is not in one way Man , but in another way not , but has such a character ’ throughout The Whole of Him/It/Her Self ; so that whatever part of It you may take is Man , just as ’ every part of Beauty , is indeed Beautiful , and every part of Motion , is Motion . For taken as a WholeThe Ideas are not made to Subsist from Their own opposites ; for neither is Intellect composed of what is lacking Intellect , nor Life of lifelessness , nor Motion of motionless parts , nor Beauty of what is not Beautiful ; so that neither is Man composed of what is not man , nor any other Idea of what is not such as it is ; for otherwise it would have to be a compound with its character added from without , if it were made from what is not of the sort that It Itself is both said to be , and Is . Thus you see that the term Man , is on the one hand , quite legitimately applied to That Intelligible Idea , but not on the other hand , legitimately nor in every way truly , to the perceptible man . Accordingly then , if indeed names are sculptures in words of their functions/proper business , then they refer Primarily to The Immaterial , but secondarily to sensibles . Accordingly then , entities in this realm , derive both their essential-being and their designation from That Realm ; just as Plato says both elsewhere , as well as here , that by using the term designations , he is indicating that the name given to them , is accordingly at the same time also a later-addition , just as their Being is also a later restoration/reparation ; just as when one attempts to give a dignified name to a undignified object/business/affair , the name clearly does not mean the same thing to him when he applies it to the undignified object . Thus for example , when we use the name man ,
 17
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we may use it , on the one hand , in one sense , when applied to The Glory of The Divine Idea , but on the other hand , in another sense , when we refer to a perceptible form . Furthermore , on the one hand , some of the people have thought that Plato is using his terms to mean the same thing , while on the other hand , others have thought that his terms sound and are spelled the same , when he uses the same names for both Intelligibles as well as for sensibles . But in my opinion he is using them homonymously , though in a different way and not in the way which they presuppose . For the term man used as a homonym , is not ambiguous , when used as a bare name applied to two different functions , thus , on the one hand , by ’being primarily assimilated to The Intelligible , but secondarily to sensibles ; for this reason man , does not mean the same thing when we are speaking of The Intelligible as when we refer to the material ; for in the one case , it is a likeness of The Divine Object , in the other , the likeness of the sensible one . Thus , such as if someone had seen Athena , in such a way as Homer portrays :
 On the one hand , The Father not at all holding Her back from putting on The Robe , ’
 Which was thus Fashioned , Spangled , worked by Her Very-own Hands ,’
 While on the other hand , putting-on The Armor of Cloud-gathering Zeus
 thus stood Armed , Breast-plated , ready for the battle . Iliad V,754-758
 Surely then , if someone encountering this Vision , should wish to paint a picture of the Athena which ’he had Seen and should paint It ; then someone else who had seen the Athena of Phidias , but assuming
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the same posture , should also want to put Her Form into a picture and should do so , on the one hand , their pictures would not seem to differ at all to the casual observer ; but on the other hand , the one made by the artist who had actually seen The Goddess will make a special impression , whereas the bronze onewhich approximates it , will be a frozen representation , since it is lifeless object . Surely then , in the same way , the word man , though applied to two objects , is not in the same way a likeness of both ; ’for of which objects , the one is the Paradigm of a likeness , but the other is the image and the likeness of an apparition . In the same way , Socrates in the Phaedrus (252) expounds the meaning of the name love in one sense , when he is looking at The Divine Love , and calls Him a Winged Being , but in another sense , when he is looking at his likeness and says this one is called love because of the force of his desire (237) . Therefore , just as their being is not the same , so also their names are not the same ; and just as being of the less genuine entities is derived from (and belongs to) the more genuine Realities , so also the names of secondary entities , are derived from The Beings Prior to them . For as a Whole , since it is through names that we wish to indicate distinctions in concepts , between functions/objects , but Distinction and Unmixed Purity are names that are Primarily suitable/proper/adapted/harmonized to Those in That Realm , not to those entities in which are contained a great mixture of opposite qualities , ’such as white with black , equal with unequal , and the like . And since if we supposes that the many are the legislators of names , and not the wise , Plato would say of them , as of those persons in the Gorgias (467) “who do as they wish” , who on the one hand , name what seems/appears to them , but on the other hand , do not name what they really wish ; for when they have in mind the simple notion ofof equality , they call this particular thing equal in The Primary Sense , and by applying This Designation
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of Equality to this one . Thus on the one hand , they may think they are naming this one , but they are really being diverted to The Primary Equality , for that one is simply equal and unequal . Thus it is clear ’ from this , that names on the one hand , refer primarily to Intelligible Ideas , and that sense-objects get (their names) along with their essential-being , from That Source . But on the other hand , we must recognize that what has been said , is about the names , which our soul is able to contemplate , since there are many Orders of names , as well as of cognitions . Some of them are called Divine ; and by which The Subordinate Gods designate Those Beings Prior to Them ; while others are called’Angelic , by which The Angels designate Themselves and The Gods ; then some are called Spiritual , ’while others are called human . And some are indeed utterable by us , while others are unspeakable , and as a Whole , just as the Cratylus (391) has taught us , and before it , Divinely Inspired tradition , both Cognition/Knowledge and Name-giving among The Gods Themselves , is Different and Transcends ’that which is ours .
 Parmenides: (ctd’) such as on the one hand , those that Participate of Likeness are alike ; but on the other 131 hand , those that Participate of Magnitude are great ; and furthermore , those that Participate of Justice and Beauty become righteous and beautiful ? Socrates: Entirely so indeed . (.)
 On the one hand , concerning Likeness , we also said earlier (848) that its peculiar function is to Assimilate those that are secondary , to Those that are Primary , and to be The One Bond that holds- together All The Wholes . Hence it is not simply an accidental attribute of those here , but The Function
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that Perfects the essential-being of each entity , for perfection comes to each being when it becomes Like its Intelligible Idea . For just as the aim/end/goal of Soul is her Likeness to The Intellect , so also The Good for all perceptibles is their Likeness to The Intelligible and Divine Ideas . From where then ,
 comes their common and perfecting function other than from The Intelligible Likeness ? Or if you prefer , from where comes the function that fills up their essential-being ? For the existence of each being is defined by this , I mean by its likeness to The Intelligibles ; for it is through likeness that each entityis what it is . But concerning Greatness , all Those who Love Contemplating The Truth must know that It is not merely The Cause of extension/interval ; for This Magnitude is not such a kind ’as geometers use to teach , for on the one hand , they call magnitude whatever is extended in any way , whether we take a line or a plane or a solid . But on the other hand , it is not the custom of Plato , to call The Whole Idea of Interval , The Cause of Greatness ; but rather It is That which Provides Pre-eminence to every Resource/Expedient/Function/Object in Its Genera/Species . Accordingly , in the same way , also ’in the Phaedo () he is accustomed to call anything large , through its participation of Magnitude , andsays that it is by Magnitude that anything becomes larger than another , while on the other hand , something becomes less than another , by participating of Smallness ; even though what is less has a certain extension , and thus , what is less must also possess Magnitude in the geometrical sense . But ’Greatness Itself is not an Effective Resource of this sort ; but rather It is The Cause of The Pre-eminent and Excellent/Exceptional Powers , beginning from The Gods and proceeding as far as the lowest . For
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in this way also , in the Phaedrus (246e) he calls Zeus “The Great Leader” , by Excelling The Other Leaders , and by Being Preeminent in Leadership over All of Them . Then , in the Symposium (202d) ,he calls Eros a “Great Spirit” , by possessing The Height of Spiritual Comprehension . Then again , if we are used to referring to some souls as “great-souled” or “great-minded” , greatness must be in souls in an appropriate way ; and in another way , when referring to souls having achieved great accomplishments or having a great character . This is also why in the Republic (VI a) he assigns a “great character”to the philosophic natures , since it is striving for pre-eminence and greatness . Then if , as Socrates says in the Phaedo , one body is greater or excels another by participating of Greatness Itself , in such a case , “great” would be relative to the quality characteristic of that Order . Accordingly then , Greatness reaches from Above as far as the lowest beings ; on the one hand , among The Gods It is Unitary , that is , when This Unity is contemplated as The Supreme-Preeminence of Unity ; whereas on the other hand , in the spiritual realm It is Dynamic , that is , when This Unity is contemplated according to Its Power/Ability/Effectiveness ; for power is characteristic/akin/proper/belongs to spirits , and among the spirits , The Great are More-powerful ; while in souls It is Vital , for in souls , the greater life is the one that lives the higher form of life ; then finally , in bodies , It is greatness according to extension (The Grand Canyon , The Great Wall , etc) . For on the one hand , whether it is The Pre-eminence according to Unity , or on the other hand , it is Greatness in power , or in form of life , or whether only in quantity and extension , Greatness everywhere , thus provides the same character . If then , This Idea is Common and Reaches everywhere , It has a Predominant Intellectual Cause .
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And on the one hand , Beauty Itself is also The Leader of The Symmetry , Unity , and The Loveliness of Perfection to The Ideas ; which also imparts to souls the beauty in them , and Shines Its Light upon bodies from Its Beautifying Power , by making the rational element dominant over ’the material causes ; for The Mastership of Reason and Form must pre-exist before Beauty makes Her Presence known ; which is why the heavenly bodies are more beautiful than those here ; for up there , The Ideal perfectly rules the underlying nature . Whereas Intelligible Beings are More-beautiful than the heavenly bodies , for They are Ideas , in The Purest Sense . Thus , That is The Primary Beauty “Shining Most-brightly” (Phaedrus 250d) and Beauty , in The True Sense ; for beauty here is mixed with ugliness . For just as matter partakes of beauty through the Ideal Form , so also the Form is filled with ugliness through matter , for it is ugly and lacking in beauty . Finally , concerning Righteousness , we say that It is The Cause of The Ideas Performing Their Proper Functions ; for by Righteousness , Each One Remains in Itself , and does what Belongs/is Proper to It . Hence , Greatness does not create the small , nor does Smallness impart Pre-eminence , neither does Likeness , Separate Secondary Beings from Primary Beings , nor does Unlikeness Join- together and Unite ; but each of The Ideas , Fulfills ’ Its Own Function , and Actualizes Its Own Activity , and Reflects upon Itself , and belongs to Itself . And not only among The Intelligibles is this so ; but also in The Heavens , each of the powers performs its own function , as Socrates says in the Phaedrus (247a) . And Righteousness is present in us , at the time when each part of us thoroughly preserves the activity/function and the form appropriate to it , and comparatively so in the city . Therefore Justice , which is both common and extends through all , also
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Provides Life and Perfection to The Ideas . Accordingly then , there exists Prior to the justice here , a Single Intellectual Image , according to which , all just things here , are said to be and are just .’
 Parmenides: Now surely , is it not the case then , that everything which Participates , either aParticipates of The Whole Idea or of only a part of It ? Or , can there be some other mode of Participation besides these two ways ?Socrates: And how could there be ?
 Concerning both the previous argument and this one now before us , I observe that the same difference of opinion exists among the interpreters . For in each case those who accept the major premises attack the minor ones , while those who accept the minor premises , reject the major ones . Thus , they state the former argument , somewhat as follows : If The Ideas exist , then ’The Ideas of all creations should exist ; but there are certainly not Ideas of all creations , as you (Socrates) admit , hence The Ideas do not exist . On the one hand , those who posit that there are Ideas of all things ,welcome the major premise , but do not accept the minor one , and because of this , say that Socrates is justly rebuked , by not positing Ideas of all things . They accept Parmenides , but regard his cautionary statement to Socrates as invalid . On the other hand in turn , the others welcome the minor premise , but discredit the major one as incorrect ; for it is false to say , that if The Ideas exist ,then there are Ideas of all things ; but surely the other one , that there are not Ideas of all things , is true . They quite readily accept the denial of Socrates , while rejecting the reproof from Parmenides . However , we have explained before (838-839) , in what way , both the denial of ’
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Socrates is justified , and the reproof from Parmenides is inspired ; and in what way the argument is not aimed at the refutation of Ideas , but only at the explanation of that second problem . Surely then , again ’according to the present second argument , which is concerned with the third problem ; that if The Ideas are participated by sensibles , they participate either of The Whole or of a part of Them ; but they can ’ neither participate of The Whole nor of the part , hence , sensibles do not participate of The Ideas . Surelythen according to this argument also , some accept the major premise while denying the minor premise , while on the other hand , some do the reverse . The former indeed say that the statement is true , that if things here participate of The Ideas , they participate either of the Whole or of a part of Them ; for there isno middle ground between whole and part , since what is a part for them , is not the Whole ; but certainly the statement , that they participate neither of the Whole nor the part of Them , is false , for they partake of the Whole of Them . For how could the Whole Idea of Man fail to be present in each individual , and the Whole Idea of Swan in swans , and similarly for all The Other Ideas ? Then the latter ones dismiss the major premise while accepting the minor one , for on the one hand , they say that it is not sound , if sensibles here participate of The Ideas , then either the Whole of Them or a part , must be participated ; for they say there is also another mode of participation . Thus on the other hand , they regard as sound , that premise that The Ideas are indeed participated neither as wholes nor a parts , for They are participated in neither of these ways , but in a different way . But if this correctly maintains their positions , then both’groups are opposed to both Socrates and to Parmenides himself , the former group by being sophistical , but the latter group by being deceived . And yet Parmenides indeed also admonishes Socrates not
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to look towards the opinions of men , but towards the nature of functions/objects/expedients itself ; so that without a doubt he is not going to hinder Socrates by leading him astray from The Objectives of The Truth by ensnaring him with persuasive arguments . Perhaps then , it is better to say that by means of the exercise connected with the second problem , the process proceeds downwards from The Most WholeComplete/Perfect Ideas through The Intermediate and Divine Atomic Ones , ending with these entities , and because of which weakness and lack of cohesion , which such a nature possesses , they do not ’have a Formal Cause , and are thus wrongly classed with the productions/functions of The Ideas . Thus again , in the third problem , Parmenides will be working upwards from below , by showing accordingto what way participation of The Ideas takes place , and that we must not think of this participation as being bodily nor material , nor as taking place in any other way characteristic of realities of the second , or third , or partible levels , but in a manner Superior to Them , and Appropriate to Demiurgic and Primary and Different Ideas . For the modes of participation , I think , are many . Surely then , The Gods are said to participate of The Gods in one way , The Angels of The Gods in a different way , The Blessed-Spirits of The Angels or of The Gods in another way , the souls of The Blessed-Spirits or The Angels or The Gods in still another way , and still in another way do sense-objects participate of souls or Higher beings and of The Gods Themselves , and bodies of bodies in another way . Surely then we must examine in what kind of way we should speak of participation in the case of The Ideas , in order that we may fully solve the third problem . Above all , we must examine if the participation of The Ideas is bodily ; that is , if sensibles here participate of The Ideas , such as a body participates of a body . But
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this bodily participation is naturally of two kinds ; for either body exists in company with The Whole , or (with the part being participated .For example , when we are hungry , we partake of the whole of the food ;for since it is the lesser participant it can pass into the greater ; and since we are formed from The Wholeof The Elements we partake of each of them in part ; for the fire in us arises from The Whole of Fire , ’and similarly for the water and each of the remaining elements . As Socrates says in the Philebus (e) , that we are the participants of The Wholes/Universals , not The Wholes of us . Is it not the case then , that in bodily participation , either the participant shares of the whole , or of a part ; but if the participation of The Ideas is neither of the wholes nor of the parts , then participation of The Ideas will not be bodily in kind , and so the examination will shift to another kind of participation , and again to another kind , ’until we have refuted all those that are not adapted to The Participation of The Ideas under consideration . And accordingly then , because of these considerations , and through these considerations , Parmenides adds at this point , “or whether there could be any kind of participation apart/separate from these”, in order to awaken/incite Socrates to a more perfect insight ; by acting like a midwife , and by provoking him to the contemplation of Non-bodily Participation ; and Socrates , seeing the possibility of Non-bodily Participation , submits to the questioning , and goes along with the refutation of the hypotheses . For thus it has been shown that the entities in this world can neither participate of The Ideas wholly nor partially , since bodies only participate of their similars (other bodies) , seeing that Participation is indeed possible in another way , as we will make it clear as we proceed .’
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859 Parmenides: Therefore , does it appear to you , that the whole Idea , Being One , exists in each aof the many Participants , or what other opinion have you on this subject ?Socrates: What is there to prevent It , O Parmenides , from Being in them ?Parmenides: Accordingly then , Being One and The Same in many separate beings , while at b the same time , The Whole , being in each , so in this way It will Itself be separate from Itself .
 If anyone investigates The Whole and The Part not corporeally , but in such an arrangement ’that is adapted to Intelligible and Immaterial Ideas , then they will see that every sensible nature partakesof both The Whole and of The Part of their Paradigm . For on the one hand , because of this , That has the relation of a Cause , but on the other hand , sensibles arise from a Cause , and so those that are caused can by no means receive The Whole Power of their Causes , hence , sensibles do not participate of The Whole Idea ; for how could that which is sensible receive The Intellectual Lives and Powers of That ? Then how could The Uniform and Impartible Nature Itself of The Ideas come to be in Matter ? Then , because of Them sensibles preserve the characteristic , according to which The Just There (in The ’Intelligible Realm) is called Just , or The Beautiful , Beautiful , according to Their Own Power ;surely then , because of this , sensibles in turn , could be said to partake of wholes , not of parts . For the specific character of Beauty is everywhere and in all beautiful entities , but in one place it exists in an ’Intellectual way , but in another place in a material way . And it is clear that the Participations of The More-perfect-beings are more abundant than those that are more remote from Perfection ; the former ones by virtue of Their more numerous , but the latter because of their fewer abilities/powers/functions . For let
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The Beautiful Itself be an Intellectual and at the same time Vital Idea , that is The Cause of Symmetry . Thus on the one hand , is it not the case , that The Idea that is Productive of Symmetry , is also present in everything possessing beauty ; for This is The Characteristic Property of Beauty Itself , so that each beautiful thing partakes of The Whole of The Characteristic Property Itself . But on the other hand , The Intellectual is not present in everything possessing beauty , but only to psychical entities , for the ’ Beauty in soul is Intellectual in nature/Uniform ; nor is The Vital indeed present to every beautiful thing , but to that which is Heavenly and if there are any others of similar character in the world of generation , but the splendid light of beauty is also present in gold and in certain stones . Therefore is it not the case ,that some entities partake of both The Intellectual and of The Vital Nature of Beauty , while others partake of the vital aspect apart from the intellectual one , and still others of only the characteristic itself of Beauty ; and so The More-immaterial-beings , receive more of Her powers , than the material natures . Accordingly then , secondary natures partake of both the wholes and parts of their proper Paradigms . Therefore , on the one hand , it is proper to speak in this way to those who are able to gaze-upon The Incorporeal Essential-being of The Ideas ; but on the other hand , to those who think of participation as being corporeal , we must say that sensibles here are capable of participating of The Ideas neither wholly nor in part ; which Parmenides also proves to Socrates as he leads him to the discovery of the Authentic Mode of Participation of The Ideas . And in the first place , he shows him that They are not participated according to the whole , for this was the first thing to be shown , when Socrates himself says
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“nothing prevents us from assuming that” . But which assumption Parmenides indeed refutes , ’ by leading him to see that one and the same thing , will be in many things that are at the same timewholly separate (from each other) , but this assumption , is the most absurd of all ; or at the very least , the thing itself will be separate from itself . For if this finger , or anything else that exists in something , whether as a bodily part or as a power , if it could be at the same time in several separate things , it would also be separate from itself ; for on the one hand , by any power being in a subject , it will thus exist in various subjects and also be separate from itself ; for it is able to exist in both to be separate from neither . But on the other hand , the body in turn , by being wholly in this place , is incapable of being in another . For on the one hand , it cannot be denied that more than one body may be in the same place , but on the other hand , for the same body to be in various places is impossible . Accordingly then , it is impossible that a whole entity corporeally exist in various subjects . But for me , one must consider the precision of his terms . For he is not content to say that “the one in every way” but that “one and the same way”; ’then that “it will be in many” and also “in many separate things”, that it will be in them “as a whole” and ’’ ’also “at the same time”. For it could be in one thing in one way and in another in various ways , but not ’’in the same way. And in turn , It could be The Same , in Those that are United to One-another , such as The Immaterial and Divine Light may exist both in the air itself and in the place occupied by the air ; and again , not The Whole , but a Part of Itself could be in one thing , while another part is in another ; both of these parts , being separate . And then in turn it is possible that It exist at one time in one way , and’at another time in another way , in different things , but not at the same time . He also says that It is One ,
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for it would be possible for It not to be in something , in a certain way , although It is so In-itself , thus ’It can be everywhere and in all its particulars , in a similar way . But if you wish to see the accuracy of the phrases of Plato in a more esoteric way (adapted to theological speculation-Taylor) , then state the matter to in this way . As we learn in the Timaeus (a) , seeing that The Ideas Subsist Primarily among The Paradigms of The Intelligible Realm , clearly then , Each of The Primary Ideas , is One , and Being , anda Whole ; then Being Such , on the one hand , it is impossible for the same thing to be in many things ,that are separate from each other , at the same time , except on the other hand , in a Transcendental Way ; so as to be both everywhere and Nowhere , and by Being Present to all things in a Non-temporal way , It remains unmixed with them . Consequently , the phrase “will be in them”, places The Idea upon a ’ seat/foundation that is alien (to Itself) , thus revealing the whole doctrine as absurd ; and because of this he leads the way by saying , “and thus it will be separated from itself ”. For this must not be supposed of The Primary Realities , since every Divine Being is In-Itself , and Present to other beings ; and this is the reason why They cannot be in-many-things , since They are not In-Themselves ; for that which belongs to one Foundation is not also capable of belonging to another . On the one hand , such is what Parmenides is demonstrating . But on the other hand , that which Socrates brings about , is the attempt to resolve these positions/modes ; but if he does so correctly or not , will become clear as the discussion ’proceeds . For he will not object to this mode of participation , but he will defend this same hypothesis , even though Parmenides frequently suggests that he go further ; for he has made such a suggestion before
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when he asks , “or can there be some other mode of participation apart from these ?”, and later by thisleading suggestion , “in what way ?” . For such suggestions are not made idly , for the sake of dialectical organization , but to incite the mind of his patient in labor , to a more perfect transition .
 Socrates: It cannot be the case in this way ; but certainly if this Idea were such as The Day , This bItself Being One , being at the same time present in many places , and yet It is not at all more separate from Itself ; if then , in this way every Idea may also be at once , One and The Same , in all .
 By these statements Socrates thinks that he has found something that can be present to many separate things , at the same time ; for The Day is present to all things under the same Mid-day Sun , that is , the same Mid-day , that is simultaneously present to many separate things . Is it not the case then , that if on the one hand , The Good is analogous to The Sun , while on the other hand , The Ideas are analogous to The Day and Its Light (for They also Illuminate the darkness of matter , and Each of Them (is Light , just as matter is darkness , and is dependent upon its own source , even as They are dependent on The One) , you could say that the likeness is very fitting . But because Socrates has failed to notice that he has not yet fully-preserved/grasped that the one whole and same entity , be present to the many , thus , because of this , Parmenides is going to correct him . For if you reckon the day , just as if it were a segment of time , it is not present as a whole to all . For the precise zenith point varies from place to place , so as this varies , so do all the centers (from which the lines to the zenith are made) , for all these places are defined by their relation to the zenith . And if you think of Day , as the illuminated
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air , then this will not be present much more as a whole to all these places , since some of its parts are here closer to these and there to other members . But nevertheless , in this is contained the objection ’ of Socrates to the statement of Parmenides ; and thus it is clear that he has taken his example from the discourse of Zeno ; for Zeno in his desire to make clear that the many in some way participate of some form of Unity , and are not devoid of Unity , even though the many are greatly separated from each other , ’has said in his discourse that The Uniform Being of Whiteness is present in this way both to us and to the opposite points of the Night and Day . Now then , because of this , Socrates has been portrayed as using this example , as some have supposed , in order that Zeno should not be refuted by his master/leader for having taken an example not suited to the hypothesis of The Ideas , but that Socrates should be refuted instead of Zeno . For if Parmenides was not pleased with this example , what was there to prevent him from pointing this out to Zeno beforehand , and from correcting this oversight prior to the reading ? But , I think , that Zeno had applied the example/paradigm to The Idea in matter , the very one which is ’in Truth , both one and not-one , by being participated in a partible manner , seeing that it has been ’so arranged and does not exist In-itself , had correctly and irrefutably applied the example of the Day’and Night to such an Idea . But Socrates had incorrectly , applied the example to The Idea Itself which is ’ Indivisibly One and at the same time Present to the many participants . For which reason Parmenides corrects Socrates for no longer protecting The Unity and Sameness of The Idea by using this example of the Day ; since he had brought up the divisible instead of The Indivisible Idea and instead of The One ’ that which is one and at the same time not one , such as The Whiteness which is present , both to us and
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to the antipodes (The Extreme Points of the compass : North-South , East-West) . For we also said earlier that the purpose of the argument of Zeno in his fight against plurality , was not to lead us up to The OneSeparate Idea , but to The Idea that exists along with the many and is inseparable from them . Therefore , ’’Socrates had posited The Other Idea that is different from The Idea in us , The Very Idea that does not subsist in this way , as The White that is both in us and in the antipodes , which is certainly that which Zeno had likened to Day and Night (The Kind Time : The Time of Rest and Sleep). So much then , on the one hand , on this subject ; but on the other hand , we must return to examine the text , which contains a certain irregularity . And so we must first join-together the whole thought by assuming a transposition of words . For Socrates says that this absurdity which is mentioned ’ by Parmenides would not follow, “if an Idea were indeed like the Day , then in this way each of The Ideas would exist at the same time and in the same way in all things” . Then , in the second place we must suppose that the phrase “if in this way”, is resumptive and means that “if this proposition is laid down”; for in replies of more than a certain length , resumptions are useful . Then , in the third place , the intermediate phrase , “being one and the same , and is in many places at once” , must be read as a detached element , and must be interpreted as being the way in which The One Idea is present , at once , ’to many things . And if you read the text in this way , you will see such beauty that results from both the intermediate detached phrase and the resumption of the reply that follows in turn .’’
 Parmenides: You have made , O Socrates , one and the same existent present , at the same time , in many places , in a very pleasant manner ; such as if by covering-over many men with a sail ,
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you should say , that there is one whole , over the many . Or is it not something such as this that you intend to say ?c Socrates: Perhaps . ( .) Parmenides: Surely then , will the whole sail exist over each individual , ’or will a different part of the sail exist over each individual ?’Socrates: A different part . .
 Parmenides recognizes the natural-virtue of the conceptions of Socrates , and that it is still imperfect and in need of correction ; and so on the one hand , he welcomes and helps it , while on the other hand ,he corrects and perfects it . For on the one hand because of this natural-virtue , Socrates was imagining the extension of The One Idea to all particulars and Its Singular/Undivided Presence being everywhere , and because of this Parmenides remarks how readily/well-disposed/pleasantly he makes the one whole in many things . For the phrase “in a well-disposed manner” fairly means neither naively nor ridiculously , but naturally . For the image in his soul of The Transcendent Cause , as being Present , at once , and everywhere , is the product of a mind that is imaginative , but readily attentive/turned to Reason and Intellect . For the faculty/power of the mind that is operating/working will determine the way in which ’the nature of a particular reality is apprehended . If on the one hand , it apprehends by sense-perception , it will ’then similarly , it will apprehend the divisible and enmattered . Then if on the other hand , it apprehends by reason alone , it will apprehend the Indivisible and divisible at once ; but if it apprehends by intellect , then it will apprehend The Indivisible , in a simple way . Therefore , on the one hand , because of the natural-virtue of the conceptions expressed by his soul , Socrates is Divining The Singular and All-perfect
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Universal Presence of The Intellectual Ideas ; but on the other hand , since he has not articulated his conception , but has instead conceived This Presence as extended in space , Parmenides then confronts him with the sail , and shows him that it is not yet a single whole in many , but that its parts correspond to different parts of the many . And he does not ask , “Is this the sort of thing that you are led to think?” , for he knows the birth-pangs that are in him , and his naturally-virtuous notion about these matters ; but instead he asks , “Is this the sort of thing you are led to say?” , as if Socrates was led astray by his
 imagination , since as yet he is unable to articulate the Intellection within him , and was thinking one thing , but saying another one . Then in this way by Socrates being restrained from two sides ; both from the natural-virtue of his conceptions and from the urgings of his imagination , he lets loose a word of doubt . For the word “perhaps” is an expression of this kind ; for neither is he led to say that is entirely in this way , by being stirred up by his own inarticulate conceptions about this subject , nor can he put-aside his view based on imagination (with its inclination towards viewing things as) being extended (in space and time) ; and so his answer has revealed his doubt . Therefore , he is brought-about to say , ’that the participation is of parts , not of wholes . Thus by means of the example of the sail , Parmenides has contrived to effect “with soundless track” the transition to the latter part of the division .From where he also draws the following .
 Parmenides: Accordingly then , O Socrates , “the ideas themselves” are divisible , cand their participants , can only participate of parts of them ; and hence there will
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no longer be One Whole Idea in each individual , but only one part of each “idea” .Socrates: It appears to be in this way indeed .Parmenides: Are you quite willing then , O Socrates , to affirm to us , that One Idea , in Reality , is susceptible of being divided , so that it will be , never-the-less , One ? Socrates: By no means . ( .)
 This second section of the division , shows that things here are unable to participate of the parts of The Ideas ; by introducing The Impartibility of The Ideas , and through this , ward off the proposed hypothesis . For if The Ideas are Indivisible Monads , how could some parts of Them still be shared by some things and other by others ? For example , if The Idea of Man is a Unity , how ’ can It be portioned into many ? Then if indeed each of us were a part and not the whole , how could each
 of us also be called a man and not a part of man ? Then , if we are also separate from one another , ’
 and one part of The Idea will be in me , and another part in you , and a part in-another , then in turn if ,participation is conceived of as being extended , how can The Idea remain One , which is indeed divided among us who are (physically) separated from one another ? In this sense fire is also not-One , since ’one part of which is here , while another part of it is in-another ; and likewise also water , and air . But on the one hand , fire here , is by its own nature divisible , but its Idea on the other hand , is Indivisible ; for fire here is a plurality that has an assumed/added/adventitious(not-innate) unity ; That Idea , however , is a certain Unity that Embraces/Comprehends/Contains Plurality , Uniformly . For in The Divine Realm The Procession begins from The One and from The Hyparxis of Being . For if Plurality is posited as existing prior to The One , then The One will be adventitious . Hence by saying both “Accordingly then ,
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The Ideas Themselves are divisible”, and “are you willing to affirm that The One Idea is in Reality susceptible to being divided ?”, he is trying to bring us , in a round about way , into an awareness of the extreme absurdity of this hypothesis . For even if we say that the man here and every other material formis divisible , it is still quite absurd to say that The Immaterial Ideas Themselves are divisible ; even if we say that The Idea Itself is being divided by being participated in a partial way by those in this realm , we are not thus saying that It is in Reality divided . And so , from these considerations you can grasp ’in what sense the myths also speak of the “dividings and dismemberings” of The Gods , when secondary beings participate partially of Them by dividing among themselves , The Pre-existing Indivisible Causes of divisible beings . For it is not really a division of The Gods , but of themselves with respect to Them .
 Parmenides: For take notice that , if upon your attempt of dividing , of Magnitude Itself , d accordingly then , would it not be shown to be irrational , that each of the many great beings , should be great , by a “part” of Magnitude , less than Magnitude Itself ? Socrates: In every way indeed . ’.
 Wishing to show the absurdity of supposing that Ideal Essential-Being is divisible , he builds his argument upon Greatness , Equality and Smallness , since each of these is seen , being concerned withquantity . But quantity does not indeed have any part at all of itself , the same as the whole , just as any part of Quality appears to preserve the same power as the whole ; and from which Source then , a part of fire , looked at in a quantitative way , is less than the whole , but looked at , in a Qualitative way ,
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it preserves the whole character of Fire . Quite reasonably then , he uses Greatness , Equality and ’Smallness to refute those who say that The Ideas are divisible . In order that from this , he will be enabled to use the argument with even greater force . For if those that are thought to be most divisible (a fortiori)because they involve , along with themselves , the notion of quantity ; if these , prove not to be divisible , in that case without a doubt , much more will other Entities that do not involve the notion of quantity , such as Justice Itself , Beauty Itself , or Likeness Itself and Unlikeness , be assuredly Indivisible . Thus ,by which co-ordination into the class of Greatness Itself , Parmenides asks how those here participate of them . Surely then , about these , he reasonably makes his demonstration , but on terms that appear ’’ to be quantitative , not on some others . First then concerning Greatness ; for let us suppose that Greatness is physically partible . Is it not the case then , that a part of it is less than the whole , and if this is so , then the whole is also greater than the part ; so that if the part of the great found here becomes great by participating of That Great , this great is called great by participating of The Smaller Itself , for its part of The Great Itself is less and smaller. But it is supposed that great things on the one hand , are great by participating of The Great , but small things on the other hand , are small by participating of The Small ; for we said that their names come from The Ideas in which they participate . Such then , is his argument .’But we who conceive of The Great Itself according to Itself , apart from corporeal division , should ’’we not say that The Great Itself has Plurality and is not solely One ? Accordingly then , if It has Plurality , shall we say that each part of It is The Great Itself , or that even though each part is less than The Whole , it is in no way small ? For if on the one hand , we say that the part is The Great Itself , and not in any way
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less than The Whole , then we have an infinite progression ; for this part itself will also have , parts that ’are also the same as these , and again these parts will have the same parts , and always the parts of these parts themselves , are the same as their Wholes . But on the other hand , if The Great is to have parts that have magnitude its unity will be adventitious , and the whole will consist of parts that are unadapted to it . Accordingly then , it is necessary that such parts of The Great Itself be Great and Homogeneous/Uniform with The Whole , but not The Very Same as The Whole . For example , the part of Fire is fire , but The Potential Power of The Whole is greater ; and neither is The Whole composed of parts that are cold , nor is each part Equal-in-Strength to The Whole . For suppose that The Great Itself has Many Powers ;One of Them being The Power of conferring Superiority upon Incorporeals with respect to Incorporeals (for there exists a certain magnitude in these) , and another one , that of giving superiority to bodies with (respect to bodies , and that there is a different measure of superiority in these . Thus it is not necessary , that if One Idea , has This Twofold Power , distributed from One Intelligent-Source , that Each one ’of The Powers be (quantitatively) less than the other . For Its being less than the whole , does not make Its Power small ; but rather , it also reveals This Power of The Great Itself , as having the same potency in other and lesser entities . And in this way , even if The Idea truly has an Abundance of Power , it does not depart from Its Own Characteristic Quality in The Plurality of Powers It Contains . These then , on the one hand , are the modes of speculation , if one intelligently considers parts and Wholes in The Realm of Ideas , whereas on the other hand , if one considers the separation of the part from the whole as bodily , : then we shall fall into the absurdities which Parmenides alleges .
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Parmenides: What follows then ? Will each thing , by possessing some small part of Equality dwhich is less than Equality Itself , be Equal by some separate portion it has received ?Socrates: Impossible . .
 On the one hand , by the preceding comments we have been reminded that The Great Itself , is The Underlying Source of The Superior and Transcendent Perfection to all , whether This Leading Poweris Intellectual or Vital or extended in space and time , among both Incorporeal and corporeal beings .But now on the other hand ,let us remember The Equal ,for It must be denominated as The First Cause of the harmony and proportion/analogy in all ; for it is from Equality that the mean term is revealed in all ; in both psychical and physical entities , and Its Aim is Friendship and Unification . Now then , since God The Creator , in Setting in Order/Adorning The All , used all The Arithmetical , The Geometrical , and The Harmonic Means , and The Uniting-Bonds based upon Them , I think , you would not fail to hit The Truth about Equality , if you say that The One Intellectual Cause of These Bonds , which Generates and Adorns Them , is This Demiurgic Equality . For just as The Monad There , is The Underlying Source of every number in nature , so also , The Equal There , generates all the intermediaries here below ; somehow indeed in our realm , it is The Equal which generates the middle terms . But if this is the case among Likenesses , then by much more is The Equal among The Intellectual Ideas , The Prolific Source of all the variety of middle terms that proceed into The Kosmos . Therefore , on the one hand , The Equal is also The Cause of all these Kosmic Adornments ; while on the other hand ,
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in turn It is also The Leader of all The Co-ordinate Orders and Like-Arrangements among Beings , just as surely as The Great is The Cause of Transcendent Perfection , and The Small of Essential Subordination . And it is reasonable that All Real-Beings are Adorned from This Triad of Ideas , since It Provides The Idea of The Great :Unlimited
 The Idea of The Equal The Idea of The Small : Unlimited The Way : The Measure : The Mean The Limit
 to Superior Beings , Their Very Superiority , but to The Secondary Beings , Their Subordination , and Fellowship of the same rank to Those that are Co-ordinate . And it is clear that The Series of Wholes have been engendered Eternally Indissoluble according to This Triad . For every series needs these three ; Superiority/Superabundance , Subordination/Deficiency and Co-ordination/Proportion , so that if any of The Ideas has its procession of members extending downwards as far as to the lowest , then , a procession that preserves The Distinction between Secondary to Primary Beings together with Their Communion , then again it is This Triad that brings it to completion , and It is They that Provide to All The Ideas from Their Own Summit , to every member of the procession . For it is entirely the case , that Beauty Itself , Justice Itself , and every Idea is The Leading Member in Its own Series , and is present in all The Intellectual , Ensouled , and even the bodily beings , though present in a different fashion in thevarious kinds of souls ; Divine , Spiritual and human , and differently also in the different sorts of bodies . Beauty , for example , is present differently in Divine Souls , in Spiritual Souls , and in souls subordinate
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to Them . Therefore , on the one hand , from this it is evident what Equality is ; and so let us see how Parmenides refutes those who think that equal things here participate bodily , in parts of Equality Itself . For if any sensible particular , taken separately , thus happens to participate a part of Equality ; then if it participates of Its part , clearly it participates as something less than the whole ; but if this is so , that which participates of the less is no longer less , but equal . But this should not be the case , for it is ’presupposed that The Ideas give their names to sensibles . Therefore something participating of The Less should not to be called equal but less ; nor something participating of The Equal be called less but equal ;’’nor something participating of The Great be called equal or less , but greater . And again , you see that the argument proceeds in such a way as if participation were physical ; for the phrase “a small separateportion” , shows by this distinction that participation is made to be physical , and attributes the divisible as existing in The Indivisible and Bodiless Ideas Themselves . Since if indeed , you consider Equality Itself By Itself , then Each Singular Member of It will also be Equal ; for The Equal is not made up of ’out of non-equals . But the added-on Ideal-form is a different matter ; since it is a relative-compound , but ’not Absolute as Equality Itself . Accordingly then , it is necessary that any Member of Equality Itself , also be Equal . For The Idea of Equality , Being One , contains in Itself The Causes of All Equalities ; The Equality of weight , The Equality of mass , The Equality of multitudes , The Equality of Value , The Equality of Birth ; so that each of such-like Equalities , being All-various , is a certain Equal , that has a Power and a Value that is Sub-ordinate to The Whole . At any rate , there is nothing to hinder that
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since The One Idea is The Provider of all the properties/characteristics of The Powers It Contains , then it follows that It generates This One of such a Kind , and in such kinds of Orders of Being , while It generates another one of another kind , and that in this way , there should be a whole range of Multiple Equalities in subordination to The One . Thus we should not amazed , if They should all be Equalities and yet still be subordinate to Their Own Unity , and be subject to this subordination through Their Participation of The Small Itself , since all of The Ideas , Commune of All The Other Ideas . And since The Great Itself , inasmuch as it possesses a lesser Power than Other Ideas , It also Participates , of Smallness ; and The Small Itself , in so far as It surpasses another , It participates of The Great Itself . But Every Idea is participated by sensibles here , insofar as It Is That-which It Is , but not insofar as ’It Communes with Other Ideas .
 Parmenides: Then if one of us possesses a part of The Small , then that which is The Small Itself (d)will be greater than this , since it is a part of Itself , and in this way The Small Itself will indeed be that which is greater ; but if on the other hand , The Small Itself were greater , then that to which ’the part taken away is added , will be smaller , but not greater , than it was before .e’Socrates: This most certainly cannot come to pass .
 Again , we must first see , what in the world The Small is and what Power It has . For just as we said that The Great is The Cause of Superiority and Surpassing Value and Transcendent Power alike , in all entities that are , and that The Equal is The Prolific Source of all Analogy and Equality of Orders , surely then , in the same way we may also say , if you wish on the one hand , that The Small is
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The Cause/The Prolific Source of all Sub-ordination among The Ideas , then on the other hand , if you wish , The Small is also The Cause/Prolific Source of The Indivisibility and Unified-Connectivity and The Power which Converges to Itself in Every Leader-Idea . For it is through Smallness that souls are able to separate from externals to The Indivisible Form of Life , and for bodies to be compressed and held-together by The Indivisible Causes within them , and for The Whole Kosmos to be One and have Its Whole Life converging upon a single Central Point . From Smallness also arise poles and centers , and all indivisible sections , the touching points of circles , the limits of the signs of the Zodiac ,and all such indivisible measuring points that The Demiurgic Intellect has fixed among the divisibles .Such then , on the one hand , is The Power of The Small Itself ; but on the other hand , the present argument shows that also in the case of The Small Itself , it is impossible that those here should partake bodily in a part of The Idea Itself . For if The Small Itself has any part at all , It will be greater than the part of Itself , since the part of the Small , inasmuch as it is a part , is smaller than the whole ; so that The Small will clearly be greater than Its own part , which is smaller . But it is impossible for The Absolutely’small to be great ; for at this time we are examining Smallness according to Itself , without touching ’upon Its relationship with The Great Itself . This then , on the one hand , shows one absurd consequence for those who divide Smallness Itself , considered as an Idea in Itself , but on the other hand , another absurdity is revealed upon examining those that participate of The Small . For in as much as we havedivided The Small Itself , and have shown that this part of It is smaller than the whole , it is clear that , this to which the part is added , which has surely been subtracted from The Whole of The
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Small , in this occasion , it will become smaller by this addition , but not greater as it did before . ’For that which participates in the smaller must become smaller ; and yet we indeed see that anything that is smaller , when it is added to a given magnitude , makes the whole greater . Accordingly then , you must not divide The Idea of The Small ; for if you keep It Indivisible , you cannot add the whole as if it were a part , and in this way make the recipient greater instead of small . For it has been shown that it is impossible for The Whole Idea to exist in many things . This then , is one way to interpret the passage before us . However , it is also possible , as our companion Pericles has maintained , to consider the whole matter in reference to The Idea Itself . For that which takes on that part subtracted ’ from The Small , must necessarily become greater ; but certainly that which is subtracted , if added to the remainder left after the subtraction , nevertheless it makes The Whole Small , but not greater than before ; ’for The Idea was Small to begin with . Accordingly then , it is absurd to be led to suppose that The Idea ofThe Small is divisible ; for if it were , then any part subtracted from It , would be on the one hand , less than The Whole , and reveal The Whole to be entirely greater , then on the other hand , because of this when added to the remainder , it makes what took on this addition itself greater ; therefore, in neither of these cases , is the complete whole small . These comments also had to be said about the second of the alleged absurdities ; a passage which has appeared to some commentators to be so difficult to construe , that some of them have also regarded the text as spurious and excluded them as being the words of Plato . Thus on the one hand , enough on this matter . But on the other hand , it is clear to see that
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the argument itself , by bringing in some subtractions and additions , shows that bodily participation is that which is being refuted , and I believe , that no further comment on this matter by us is necessary . ’But let us say about these Three Ideas in common ; The Great , Smallness , Equality , and indeed more about all The Ideas alike ; that They have been allotted a Partless and Bodiless Essential-Being . For all that is bodily , and is defined by extension (in Time and Space) , cannot be present in the same way to greater and lesser (sensible/partible entities) ; but certainly The Equal , The Great , The Less , and each of the other Ideas are present alike to all those entities that participate of Them , whatever their extension may be . Accordingly then , All The Ideas exist Without-extension . Thus , according to the same reason Their Underlying Reality also Transcends all place ; for They are Present in an Un-hindered Way everywhere in all those that participate of Them , whereas those that are dominated by relative-position , naturally lack This Capacity of Unrestricted Presence , for it is impossible for them to be participated byall things that are arranged in different places . Likewise , The Ideas indeed Transcend all of Time ; for They are Collectively-Present-at-Once and in a Non-temporal way , to all Their participants . and since , as we have said before , generations are certain preparations which precede the participation of The Ideas , and generations themselves on the one hand , are entirely temporal events ; but on the other hand , The Ideas Provide generated natures Instantaneous Participation of Them , in an Indivisible Way , but without being in any way in need of temporal extension , which is surely then , also an Imitation of ’The Eternal Nature/Underlying Reality/Foundation of The Ideas . Now then , let no one transfer from those that participate to The Ideas that are participated , either their notion of time , or of spatial
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comprehension , or of physical divisibility , nor generally suppose that there are bodily combinations or ’divisions in Their Realm . For these conditions are far removed from The Absolute Simplicity andImmaterial Purity of The Ideas , and Their Impartible Underlying-Reality which is Contained in Eternity .
 Parmenides: In what manner then , does it appear to you , O Socrates , can the other existents eParticipate of The Ideas , being unable to do so according to parts , nor according to wholes?
 The whole form of these words is provocative and of the character of a midwife ; intended to bring forth the conceptions of Socrates . And because of this , it is not as a contestant , ’that is eager for victory , that Parmenides accordingly adds that , “those here cannot participate of The (Ideas” , but rather wakes-up Socrates and calls-forth The Intellect in him to discover the authentic way ’ of participation ; and by leading him round , through the non-authentic modes , he will leave it him , to discern that manner , that is truly appropriate to The Creative Activity of The Divine Ideas . But we also said earlier , that The Whole and the part are not to be understood in a bodily sense , but in a way suitable/adapted to Immaterial and Intellectual Beings , they will see that those here , participate of both The Part and The Whole of The Ideas . For on the one hand , insofar as The Specific Property of Each Idea extends down as far as the very lowest of its participants , the participation is of Wholes , but on the other hand , insofar as secondary entities do not receive The Full Power of Their Causes , the participation is partial . And because of this , on the one hand , The Higher among the participants
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receive more of The Powers of Their Paradigm , while on the other hand , those that are further down receive fewer ; so that if any men exist in other parts of The Kosmos who are Superior to us , ’then they also , by being even nearer to The Idea of Man , and share in much more of Its Powers . And for which reason , on the one hand , The Lions in Heaven are Intellectual , while on the other hand , those under The Sublunary Realm are without reason ; for the former are nearer The Idea of Lion .For Its Characteristic-property most certainly descends as far as the mortal realm ; through which ’those here also sympathize with The Heavenly Beings ; for on account of both The One Idea and this Sympathy , Their Communion/Fellow-Feeling/Community is Produced . And what else must be said concerning these matters ? For if The Moon Herself is beheld and grasped in The Heavens , then , She is a Divinity , but if Her Lunar-form is beheld according to those here in marble-form , then She also protects the power appropriate to its sub-lunar order , by Her Orderly waxing and waning , as nature prescribes . In this way , since the single characteristic comes down from Above , as far as the lowest/last/final order , then it is also clear that It passes through The Intermediate Orders ; for if This One Ideal-form is present in both Gods and in stones , then without a doubt , far more so will It exist beforehand , in The Intermediate Orders , such as The Holy-Spirits and Other Forms of Life . Forthere are some series that descend from The Intellectual Gods to The Heaven , and from There again , to the realm of generation , undergoing alteration in each of the elements , and finally settling down upon ’ The Earth . The Higher Members of these series have a greater share of Their Paradigms , while those nearer to the earth share less of the single characteristic that extends to all , and which makes The Whole
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Series One . Then in turn , if you wish , there is another way , in which we may say that those here ’participate of The Ideas both Wholly and partially . On the one hand , they participate of The Whole Idea inasmuch as The Activity of The Ideas is Indivisible , and in this way , The Same Whole is Present everywhere , Being First In-Itself , and thus afterwards Filling up The Essential-being of Its participants ’with Its Own Power . But on the other hand , they participate in part of The Ideas , in so far as they participate not of The Ideas Themselves , but of images of Them , since these images are parts of Their ’Own/Proper Paradigms ; for in this way , the likenesses/images stands to its Model/Paradigm/Pattern , as the parts to The Whole . And if anyone , by admitting this explanation , should work through the preceding arguments , none of those impossibilities will appear that we formerly rejected as impossible .For how is it impossible for The Whole to be The Same in all Its participants , if you think as I do , that The Immaterial and Intellectual Idea , Being In-Itself , and requiring neither seat nor place , is Equally Present to all those capable of participating in It ? Then how is it impossible , that The Pre-existing Idea , Being In-Itself , Indivisible and One , should be portioned-out among Its participants and undergo ’a sort of Titanic dismemberment ? Then how is it not most True that , that which participates of The Great Itself , also participates of The Lesser ? For the greatness in the participant , being extended , is an image of The Great Itself , but surely the image is less than The Paradigm by a certain part . What then ? Would you not also say , that in the same way , the equal that is perceptible , is called equal , by participating
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of less than The Full Power of The Equal Itself ? For what is called equal here , is less than The Power of The Equal Itself . And how then , can the likeness of The Small , fail to be smaller than The Small , inasmuch as it falls short of Its (Full) Perfection ? For The Small Itself is Greater than , this small entity inasmuch as It Is (Fully) , More-Perfect in Power . Then generally , regarding each of These Three Ideas , since They Transcend Their participants , and Are The Measure of their Essential-Being , and Provide The Cause of Subjection to Their participants ; therefore on the one hand , according to Exceptional Transcendency , each participant employs The Great Itself , but on the other hand , according to ThePower of Measuring , each participant employs The Equal Itself , then finally , according to The Gift of Subjection , each participant employs The Small Itself . Accordingly then , All Three of Them , Co-operate with Each other in The Faculties which They Impart to secondary natures . For if , on the one hand , The Great Itself , Imparts The Potency which extends to all , and on the other hand , The Small Itself Imparts Impartibility (for These Two Ideas are Inseparable/Connascent to each other , for both (The Impartibility that extends to more entities is Impartible in a Greater Way) ; and both of Them are Equal in a Greater Way , by Being Preeminently The Measures both of Themselves and of other entities . Accordingly then , there is nothing absurd and nothing impossible here , if both The Whole and the part are understood in the appropriate way , since everything follows appropriately from the hypotheses . ’For which reason , I think , Parmenides continually asks how those entities here participate of The Ideas , and how one must contemplate The Whole and The Part in That Realm , endeavoring to elevate Socrates ’to The Most Perfect/Real Insight .
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Socrates: No by Zeus , it does not appear to me , to be in any manner , an easy matter to defineesomething such as this .
 On the one hand , in the first place , concerning the problem of The Underlying-Reality of The Ideas , Parmenides did not attack the opinion of Socrates as being imperfect , nor generally , did Socrates himself have any doubt (concerning Their Reality) . But on the other hand , in the second place , he was puzzled concerning what are the entities (that participate of The Ideas) , but his perplexity was suitably minor andnot deeply disturbing . But concerning this third problem , he is very much at a loss because of the depth of the speculation . For not only in this passage is the profundity of the problem expressed , but also in the Timaeus (a) , where Timaeus himself says that , matter participates of Being in a most mysterious way .
 Timaeus : Therefore , in the same way , it is also right that The Substance which is destined to frequently receive , over The Whole of Itself , The Resemblances of All The Eternal and Intelligible Beings , should then be naturally devoid of all The Ideas which It properly receives . Surely then , for which reason , This Mother and Pure Receptacle of that which is generated visible and in every way sensible , we should neither call earth , nor air , nor fire , nor water ; nor again , any one of those composed from these elements , nor anything from which these are generated ; but we should call It , not falsely , ’a certain Invisible Idea , that is Formless yet All-receptive , which , in a most dubious andscarcely explicable manner , Participates of The Intelligible .
 <<<?>>>
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So that reasonably then , the difficult question appears to Socrates , difficult to resolve ; and it appeared as it is likely , not merely in his youth , but even near the end of his life . At least in the Phaedo (d) , he says that , he cannot confidently confirm the way in which participation of The Ideas occurs , and there , he mentions The Great and The Small . And this is something which , as we have also said before , both in this and in many other inquiries , is very important : the investigation of the how . Such as the one we said Socrates was pursuing , when he asked how The Ideas Themselves are separated and combined ; n the one hand , granting that , although They are many in number , yet They are Entirely United and Separate , and are not devoid of Unity , yet on the other hand , he sought to know how The Ideas , being Simple both of these characteristics occur , and if they occur in the same way as in the visible pluralities ?For these are compounds , and it is not difficult to see their combination and separation that results from ’their various aspects in relation to others , since they are compounds ; but in the case of Simple Beings , ’it is extremely difficult to see how these aspects differ from one another . Therefore , he inquires how ’both of these aspects are possible in Their case ; enquiring not if there is , but how it can be ; just as in the ’present passage the argument enquires not if there is participation , but how it is possible . And this is what Socrates says is not easy to comprehend , having being brought around by these counter arguments to the recognition of this difficulty of the problem . Then again , if the addition of the oath is indeed not in vain , but is intended to put him somehow in contact with The God in whose Name he swears , and from that position , make the inquiry accessible/passable to him . And upon reflection , you will find ,that even this oath is not foreign to the inquiry about The Ideas . For in Zeus , is first revealed ,
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The Unitary Source of The Demiurgic Ideas and The Whole Number of Them .Therefore , in calling upon Zeus , and making Him a Witness of his perplexity , he makes himself open/adapted for receiving The Full Vision , and by rising to The Cause that is Separate from the realm of appearances .
 Parmenides: What next then ? What do you say to this ?eSocrates: To what ? ; Parmenides: I suspect that your reason for believing that each Idea is one , stems from something such as this ; when a certain multitude of particulars appear to you to be great , you may think , ’as you survey them all , that there is one certain idea found equally the same in them , from whence you are led to believe them to be that one great number .Socrates: You speak The Truth . .
 On the one hand , why we should not think of the participation of The Ideas to be bodily , has been sufficiently demonstrated in the foregoing comments ; from which you can understand that The Activity of The Ideas is not composed of physical levers nor impulsions , just like the moving forces in bodies . Thus on the other hand , if this is so , it is clear that The Kosmic Order of Ideas is incorporeal . Therefore , on the one hand , the argument in the Sophist (a) shows that The One is Incorporeal ; for corporeal existence itself , is also in need of a unifying agent ; and on the other hand , in this it is shown that True Being and The Intellectual Ideas are Established in an Indivisible Manner . Then in the Laws (X 895a) , it shows that souls are Incorporeal because of their Self-moving Under- -lying Reality . These then , are The Three Orders of Being , Prior to sensibles ; the order of souls , the
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Order of Intellectual beings , and that of The Unities , and to all of which , Incorporeality has been assigned by irrefutable arguments themselves . Thus on the one hand , so much from so much . But on the other hand , from this point , Parmenides ascends to another more perfect hypothesis . For may it not be ’thus , that those here , participate of The Ideas , as they do of the Reason-sources in nature , that are , on the one hand , coordinate and connascent with their participants , but on the other hand , are neverthelessIncorporeal ? For the difficulty prior to this considered participation of The Ideas as corporeal , The Ideas Being Other than the forms in us , that are nevertheless bodily , and in this way are present (in us) , by being able to be present as bodies to other bodies . Therefore , he now ascends to an Incorporeal reason , which , if we want to define it , by looking to factual occurrences , we shall say it is physical ; and must affirm , that this mode of participation which , although Incorporeal , nevertheless has a common element ’ with the physical participants . For if in relation to Incorporeal Participation , we also consider Those Being Participated as being Perfectly Exempt from their participants , then no longer will there remain (any difficulty about participation . For two things give rise to this difficulty ; the physical mode of Theirpresence , and Their community with the participants . And it is to these which Socrates is looking when he says in the Phaedo (d) that he is in doubt whether he should assume the presence of The Ideas in their participants (just as the preceding inquiry asks , whether those here partake of each Idea as a Whole (or in part) , or whether They are not Present , as when the strings of a lyre are being tuned to the same pitch , by plucking one string someone can produce vibrations in the remaining strings . At any rate , this
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second enquiry posits The Idea as existing in their participants and coordinate with them ; and because of this , in their case , as in that of the similar things mentioned , it is necessary to posit some other thing identical to them . Therefore he ascends to their natures ; for the Reason-sources in Nature and the natures themselves are arranged above bodies and the visible order of The Ideas , and at the same time , they are able to descend into bodies and hold them together (immanently) , not Transcendentally . And because of this the Reason-sources in Nature are entirely coordinated with the sensible species . How then , we ascend to the Reason-principles in Nature , Parmenides himself instructs us clearly ; forwe must start from the common element in particulars and proceed to their immediate cause , which is entirely indeed the physical form . For perceiving many things that are great , and a single idea extendingto all of these , thus we are led to believe that there is certain Greatness common to all the instances of magnitude in particulars . That the argument is thus about the natural species and about the transition to ’it from sensibles , he makes clear by the insertion of such terms as , to be thinking , it appears , you believe , you are led , and the like , which are not to be used with respect to the objects of knowledge , but only about the realm of nature . Therefore , in a similar way , one must say that with respect to men ,’we see many men , and also a single idea extending to all of them , the man in all of the particular cases , from which source , we are led to consider , that One Man , that is generative of the visible man , Presubsists in the Reason-sources of nature , and that in this way , the many men participateof The One Man , as a natural Reason-source proceeding into Matter ; such Reason-source , not beingseparate from matter , but , as we have said before , resembling the seal which descends into the wax , ’both impressing its shape upon it and causing this to be harmonized with the whole form which has been
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impressed upon it . Therefore , on the one hand , this immediate/proximate transition from bodies to natures , shows that the Reason-sources in the natures , fall short of The Perfection of The Ideas , which is Primary and Unmixed with Their participants . Therefore , from this , one must infer thatthe community/fellowship between The One Idea and its many instances , should not be only in name , in order that because of the common name , we should again have to seek for some single element that iscommon to both The One and the many , just as Oneness is the common element of the many (ones) ; nor should we consider The One Idea to be synonymous with the many particulars coming under It , ’in order that we may not again have to ask for some other common element which is common to both of those that are covered under the one term ; but rather , as has often been said , (the common element in ’’the many instances) that is derived from One Source and is dependant upon One Source . For what The One Idea is Primarily , this , the many grouped under it , are secondarily . And we should not seek for ’some further community in their case ; for although community belongs to those coordinate in rank , yet It is not coordinate with those which have community . Then , The One Itself , when we apprehend Its presence in each of The Ideas , It must not to be viewed by way of opinion , nor discursively ; ’for these kinds of cognitions are not innate to The Intellectual Monads , which are neither objects of opinion nor of discursive reason , as we learn in the Republic (VI 510) , but rather it is proper to see by Intellectual Insight , The Simple and Uniform Being that belongs to The Monads . Surely then neither should we think that The One belongs to them by synthesis from The Many , nor as an abstracted
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after-thought , but rather , since indeed The Intellectual Number of The Ideas proceeds from The Good ’ and The One , then It also has Its Foundation Preeminently in The One , and does not stand outside Its Native and Congenital Unity/Oneness , in regards to The Cause that Supports/Underlies Its Being .This is why Socrates in the Philebus (15) sometimes calls The Ideas Unities , but sometimes Monads ; for on the one hand , with respect to The One Itself , They are Monads , because Each of Them is both a Plurality and a Certain Being and again a Life-Source and an Intellectual Idea ; but on the other hand , when considered in relation to Their productions and the series which They establish , They are Unities ; ’for the divisible entities that come after Them , derive their multiplicity from Those that are Indivisible . ’ Now then , if The Unifying Source in Them Transcends the many , then without a doubt it is clear , that The Unitary Knowledge of The Intellect is also sufficient to have the reception of The One of The Ideas . Therefore , even if there is indeed a multiplicity of participants , it does not multiply The Unity/Oneness of That which is being participated ; even if there are differences of Their parts , even then The Undivided Element of The Ideas is preserved unchanged ; even if the participants are compound , yet The Simplicity of The Intellectual Ideas Always Remains in The Same Way ; for It is not counted with Its own products , nor does It give completion to their Essential-being ; for if It were in any of those productions , then It could no longer be viewed as The Archetypal Source and Generative Cause of them ; for it is generally ’impossible , that anything that comes into being which belongs to another , should be a Cause in the absolute sense , because surely , that which is a Cause in the True sense , Transcends Its products , and is Founded In-Itself and By-Itself , Separately , from Its Participants . If then , on the one hand ,
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one cares to transpose their attention to The Ideas from these sensibles that are entirely divided , let them first establish Intellect instead of opinion as their Guide/Leader on this road , then on the other hand , let them contemplate each Idea Uncoordinated and Unmixed with those here , and let them not conceiveof any relationship/condition/habit in connection with Them ; nor any account of Essential-being which is common between Them and the many particulars , nor generally let them contemplate any coordinationbetween the participants and Those that are being participated , (even though they are indeed) ordered and preserved by virtue of their coordination with Them . But if anyone uses opinion in this transition , and apprehends The Ideas co-mingled with those here and counted along with the reason-sources in matter , then they will hardly ascend to the nature and natural Kosmic-arrangement of The Ideas . Surely then , from which point , after these considerations , they should contemplate in turn , Other More-Whole Monads , and they will be closely-pursuing The Unity of The Unities , and pursue this without ceasing , to infinity , until , arriving at The Very Boundaries of Intellect , they may behold right opposite in These ’ Self-Subsisting , Supremely Simple and Eternal Natures , The Definite Derivation of The Ideas . Therefore , Parmenides gradually demonstrates The Superior-Simplicity of The Primal and All-Perfect Ideas Themselves , Revealing Them as Far-above the divisible Ideal-forms and those that are mixed and counted along Them , according to a wonderfully Transcendent manner . Surely then , these careful words of Socrates in the Phaedo (d) are worthy of admiration , concerning the mode of participation of The Ideas ; for he says , that he cannot yet vigorously affirm if one should call this participation presence or communion , or any other term besides these . For on the one hand , out of the first difficulty , it is possible to demonstrate that Their presence is impossible ,
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since neither wholes nor certain parts of The Ideas are able to be present with Their participants ; on the other hand , out of the second of these , one can refute those who hypothesize Their communion . For surely if there were anything in common between The Ideas and those that participate of Them , then an infinite regression/transition will emerge between those that participate of the common property’and the common property itself . And for this reason this difference is reasonably made between this difficulty and the one preceding it ; for the former one had The Idea as being present to the participants and being Itself participated , while the present one treats it as a separate property besides The Entity being participated , but having much in common with It . In the former case , on the one hand , the ’refutation was made because It could not be present either as a whole nor as bestowing a part of Itself , ’ ’whereas in this case , the refutation is no longer of the same type , but arises from the fact that from the ’’common element in both , one would proceed again to another entity that is common to The One Idea and ’also to the many particulars ; and in this way , the argument from participation and from presence are both refuted , and the one arising from communion is also refuted in a different way , since the former arises from the notion that The Idea is present in the participants , the latter from the notion that , even ifThe Idea is not in them , nevertheless It is in communion with the participants . Therefore , the only way ’in which one could give an account of participation that is possessed of perfect knowledge , would be if , one removed all that is corporeal from Their Presence , and removes that which is common , from Their Incorporeal Essential-Being , for in this way , on the one hand , Participation will be established
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by The Ideas being Incorporeally Present with Their Participants here , but on the other hand , They will not be mastered by any one relation with them , in order that The Ideas may be both everywhere , by Virtue of Their Incorporeality , and at the same time nowhere , by virtue of Their Transcendence over Their participants ; for any ‘community’ with the participants , removes Their Transcendent Superiority ;for , there must be some community, but not as Beings of The Same Order , but only so far as the participants are dependent upon The Ideas , while The Latter are completely Transcendent over them ; ’since the notion of bodily presence eliminates the possibility of Indivisible Omnipresence . For surely bodies , are incapable of being present as wholes in many different places , whereas Beings that areEssentially Incorporeal are present as Wholes to all those that are capable of participating of Them ,’or rather , They are not present to the participants , but the participants are present to Them . This is , the very point that Socrates was making in the Phaedo (d) when he said , “whether presence ,or communion , or whatever other cause” there might be concerning the participation of The Ideas , in order that we may remove from these terms the problems they produce . Therefore , on the one hand , because of this caution of Socrates in the Phaedo , we should admire its value , which arises from these two difficulties , which he had learned in his youth from Parmenides ; but on the other hand , we should also admire , The Divinely-Inspired Insight of Plato , insofar as It led him to refute in anticipation , all (the deviations from The Truest Theory concerning The Ideas which later arose . For just as The Divine Intellect Comprehends all future events in a Single Cause , so also the knowledge of Plato , as it appears , anticipates and provides remedies for all deviant versions of Divine Doctrines , by portraying as he does ,
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a young and readily adaptable mind being puzzled in each and every case about questions which thoseafter him preferred ; for many attributed Demiurgic Creativity to corporeal forces , although it has been’shown that it is impossible for The Ideas to be corporeal and to be participated , in any material way . Accordingly then , one must neither postulate The Ideas to be products and offshoots of matter , just as ’some (the Stoics) say , nor must we agree that Their underlying-existence arises out of the mixture of the basic elements ; nor again , must we grant that They have the same essence as the seminal reasons .For all these are corporeal and imperfect and show themselves as having a divisible underlying existence . From what source then , comes The Perfection to those that are imperfect , from where comes The Unity to Those that are totally scattered , from where comes The Unfailing Essential Presence to those that are constantly coming into and out of existence , unless The Incorporeal and All-Perfect Kosmic-Order of The Ideas had Its Subsistence Prior to all of these ? Then again others have attributed The Permanence of The Ideas to the common element in each of the individual phenomena (for man begets man , (and like springs from like) , but these people should have first directed their attention to The Source from where comes the underlying common element in each of the individual phenomena . For This , could not be indeed , be the genus that is immanent in matter and divisible and not Absolutely Eternal , nor if it comes from another Cause , could This be one that is subject to motion and change ; for in that case this itself would be totally changeable ; although inasmuch as It is an Idea , It Remains Always The Same , such as an identical seal impressed upon many pieces of wax ; they may change , but it remains the same
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without interruption , in all the instances of wax . What then , is this that proximately impresses the seal ?For on the one hand , matter is analogous to the wax , and the sensible man is analogous to the imprint . But on the other hand , according to what are we to assign the signet-ring that descends upon objects , other than to Nature , that permeates matter , and thus , moulds the sense-realm with its reason-sources ? Then The Soul , will be analogous to the hand which uses the ring ; since soul is The Leader of Nature ; on the one hand , The Whole Soul Directing Nature as a whole , but on the other hand , individual souls directing individual natures ; furthermore , Intellect will be analogous to That Soul which impressesthrough the hand and the ring ; which Intellect , Fills , through The Soul and Nature , the sense-realm with Ideal-Forms , which is Itself , The Real Resource (Sym b) , The Generative Source of those Reason-sources which flow forth as far as matter ? So then , one should not remain at the common properties in particulars , but should rather seek out The Causes of them ; for through what other Cause there do men partake of this common property , and other animals partake of another , than through these invisible reason-sources ? For Nature is The One Mother of all . But what are The Causes of definitive likenesses , and for what reason do we say that generation happens according to nature , when man arises from man , if not because there is a reason-source of Man in nature , according to which , all’men in this realm exist ? For surely it is not because that which is produced were indeed an animal , since even if it were a lion (that was produced from man) , it would still be a natural animal , but it would still ’ not exist according to nature , because it would no longer exist according to its proper reason-source . Accordingly then , there must exist Prior to those that are similar , That which is The Cause of their
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similarity , and because of this one must return from the particular common features , to this Source of Unity , which proximately gives subsistence to sense-objects , to which Parmenides himself has led us . ’However , that he does not permit us to remain at this level of cause , he will make clear in what follows ;for if we are also going to look at these common elements , using these as the starting point , for the fabrication of The Ideas , then by recurring to the common elements from all things , in a similar way , we will be postulating without noticing , not only from things that exist , but also from things that do not exist , such as , mistakes of nature or of art or of reason , things without existence , even those without subsistence , such as goat-stags or horse-centaurs , for these also have common properties , and in this way we will be postulating ideas of non-existent entities , and also of ideas involving infinity , such as of irrational lines , and of ratios among numbers ; for both irrational lines and ratios in numbers are infinite , of which there are also common properties . If then , we fabricate certain ideas from these, we will often be involved in creating infinite concepts , even though The Ideas should be less than the particulars that participate of Them ; those participating , being more numerous than Each Idea .Accordingly then , Parmenides quite reasonably corrects this manner of “transition” to The Ideas , as not being Truly-knowledgeable , if it is indeed derived from the common properties in those here , and so he starts out from enquiries about the mode of participation ; for it is possible to conceive of ever more common properties , and thus proceed to infinity , but this is indeed what he proceeds to show through the following words .
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Parmenides: What then , if when you look upon the great itself , and , all the other things ’that are great , in the same manner , with the eye of the soul , will not a certain one which is great , necessarily again come to be , through which , all these appear to be great ?Socrates: It seems so .( .)Parmenides: Accordingly then , another offspring idea of magnitude will become apparent , besides that of magnitude itself and its participants : and besides all these yet another magnitude , through which , all these will become great . So that certainly , each of your ideas , will no longer b be one , but an infinite multitude . ’
 On the one hand , the purpose here is to show that the transition from common properties to Ideas ,
 as we said earlier , is not being fabricated correctly , since a certain common element continually arises ’ from another . And for this very reason , as we have said , Socrates did not consider commonality to be The Cause of Participation . For if there were some common property between the participant and theparticipated , we will have to make another transition again from these , to something that would be the cause of the commonality between both of them and so one would proceed to infinity ; for in the case of anything which has a property in common , there must be something prior to them which is the cause of their community/commonality . But if we also wish to derive some profit from this difficulty , by way of the contemplation leading to The Ideas , let us bear in mind that there could be demonstrated by this approach , as we have said , The Character of The Ideas , which is not the same as the seminalReason-sources , nor are the same as Reason-sources of nature in general , which are on the same order of
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being as material things , but rather something Other Prior to these , that is Uncoordinated with all that is ’divisible about the many particulars . For that source of unity in nature which generates the ideal-forms in sense-objects is not of such a kind that Transcends the objects of sense , since it has a great measure of ’community with them , and very little distinction from them ; and its community exists to such a degree as to seem to differ in no way from the ideas in matter , but to be itself something material and divisible . Surely then , just as this nature itself is inseparable from those it administers , so also the reason-sources of nature are inseparable from those to which they give form , just as if you were to conceive of an art descending itself , along with its own proper instruments into the products of the art , and that produce from the inside those which it now makes by external application . So then , the reason-source of The’Great in Nature , inasmuch as it does not transcend the large objects in this realm , but is thoroughly- immersed and coordinated along with them , feels in need of/longs for some Other nature Prior to itself , but certainly , That Great Cause both of itself and of the visible large objects (for That Cause in the True (sense , in all cases , utterly Transcends Its products) , and it is This , towards which Parmenides is leading ’ Socrates . And on the one hand , this is true ; but on the other hand , what he adds to this is absurd , forthe phrases “and besides all these yet another” , and “infinite in multitude” are no longer true . Because of this on the one hand , he said earlier , “by virtue of which all these must appear large”; for there must be some Separate and Invisible Reason-source that is The Cause of those that are visible . But on the other hand , in adding the reduction to absurdity he says , “and so each of your ideas , will no longer be one”. For the addition of the your , is not for the sake of mere adornment , but is added in order to show
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’that anyone who is not yet able to discern Where The Ideas are Primarily , must necessarily produce this infinite progression , since on the one hand , there must be , Prior to the Idea of Nature , another one ’of Soul , and Prior to this another one of Intellect , but this is not an infinite progression . For there is One ’’Certain Unity of The Ideas , from which All of Them proceed , and beyond which there is no need ’ to search for another . For what could proceed Higher than Their Own Proper Unity ? For there is no body outside of The Kosmos/The All , nor any unity prior to Their Own Monad , nor any Idea prior toThe Unity of The Ideas . Therefore , you see in what way he has also led us up to the reason-sources of the soul , from those of nature , and has exhorted us not to recur to infinity , but to search for ’The Single Monad of The Ideas ; for on the one hand , in order that something be applied that is the same in the many particulars and diffused over all of them , there has to be a place for the natural reason-source which is an immediate/proximate bond for the multiplicity of individuals ; but on the other hand , in order that those participating of The Idea may always remain and never be exhausted , there is need of some other Cause , that would not be present in them nor be in motion , but Established Motionless By-Itself ,’’Prior to those in motion , and through Its Own Stability , also Providing to those that are in motion An Uninterrupted condition for participation . For all those that say this of The Cause , like the Stoicsconsidered that the seminal reason-sources to be of such a nature by declaring them to be indestructible ; whereas others , as for instance the Peripatetics , established the unmoving objects of desire prior to all those that are in constant motion , from where comes the impulse for those that move . Plato however ,’
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by drawing together both of these into one theory , postulated that The Ideas are Intellectual Reason- Sources , making All Creation dependent on These . For neither were the seminal reason-sources sufficient to preserve those subject to generation , since they are not able to converge upon themselvesnor to hold themselves together nor in general to complete themselves , but remain incomplete ; for ’ ’they exist in potentiality and in a subject ; then neither are the unmoving objects of desire , entirely and solely the objects of desire , by being the causes of the generic variations of those generated . Whereas ’The Ideas are adapted from both The Intellectual and The Immobile according to Their Essential-being , ’by being Established upon The Holy Foundation of Pure Intellect (Phaedrus 254b) , having The Power of bringing to completion those that exist potentially and being The Causes of their acquiring form . From which source he ascends to These Primary Archetypes , making The Whole of Generation depend on Them , being in accord to what Xenocrates says , who posits The Idea as The Paradigmatic Cause of those that are perpetually composed in accordance with nature . For one should not posit It among the contributory causes , by which I mean such as , (1) the instrumental , (2) nor the material , (3) nor the specific con-cause , because It is a Cause in The Fullest Sense ; nor among the proper types of Cause , such as in The Final or The Creative/Efficient Cause ; for even if we say that It creates by Virtue of Its Very Being , and that becoming assimilated to It , is the goal for those that are generated , nevertheless The Final Cause of all , in the strict sense , and That for the sake of which all exist , is Prior to The Ideas ,and The Creative Cause , in the strict sense , exists after The Ideas , since It looks towards The Paradigm as having The Characteristic Trait and being The Standard . For The Idea is Intermediate between both
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of These ; by striving towards The One , but by being the object of desire of The Other . But if It is indeed The Paradigmatic Cause of those that are composed according to nature , then there is no Idea of those that are contrary to nature , nor of those made by art ; and if there is an Idea of those that are perpetually composed according to nature , then there are no Ideas of individuals , since these come into existence and pass away . Therefore , on the one hand , Xenocrates recorded this definition of an Idea as being in accord with the view of his master , by setting It down as a Separate and Divine Cause ; whereas Socrates in this work , on hearing Parmenides say , “If you contemplate in your soul , The Great Itself and its many instances , then another unity will appear to you besides these which will be commonto both the One and the Many” , was provoked by this , to conclude that in that case The Ideas do not exist Primarily in the soul , and thus , that the objects of sense participate of The Ideas as they do of Soul . Accordingly then , when some try to discredit the theory of Ideas , either by ‘the third man argument’ or by the one about ‘the non-man’ that is emptily fabricated from the many particular non-men , the one , being conceived of on the basis of The Single Idea of Man and the many particulars , whereas the other , is conceived of on the basis of the many particular non-men ; so that we shall refute these , and all such ’slanderous objections , by admitting the impassibility of the infinite progression of similarities , against those who hold that The Ideas are coordinate with their participants , and that the common qualities are to be counted as inherent in the many particulars , but not against those who say that They are Productive ’of the many particulars from a Transcendent and Separate Order , maintaining that the transition from distinct particulars , as far as to The Primary , Self-Substantiating Beings , is brought to completion , not
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through the negation of qualities , but through Ideas and in Ideas . For how could we attain to form and limit and definition through Those that are Boundless and Formless ? For on the one hand , if we ascend from the forms in matter to seminal reason-sources , we shall find an element common to both of them ; incompleteness . But on the other hand , if we ascend from those to the reason-sources of nature , we shall find as the common element , their corporeally maintained energy/activity ; and if we ascend from these to the reason-sources of the soul , we find a common element in the temporal nature of their creation . But if we ascend as far as The Ideas Themselves , we shall find nothing in common between These and all the other ones ; for They are Perfect , and Their Activity is quite thoroughly Incorporeal and ’Eternal and is Beyond all generation . For these are the characteristics of all generation ; its incompleteness , its divisibility , and its temporality from itself ; from which The Ideas are entirely free ; ’being Liberated from those here , possessing nothing in common with them , so that it is no longer ’possible to make the transition to any other common entity . By grasping this very insight , Parmenides ’introduced the difficulty arising from commonality/communion , through which Socrates also had to ’admit a difficulty concerning the participation of the Ideas . Therefore , just as we said in connection withthe previous difficulty , that The Ideas are both present , to Their participants by imparting a share of Themselves , and are not present , because of Their Separate Underlying Reality , and so in the case of the second difficulty , we shall say that The Ideas both commune with their participants , and do not commune with them . Thus on the one hand , to the extent that They Illuminate them from Themselves , ’They commune with them , but on the other hand , to the extent that They are Unmixed with those
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They Illuminate , They do not commune . So that it is not for Themselves , but for those derived from ’Them , that They have sown a certain degree of likeness for their sake . Surely because of this , it may be said that They commune in some way through these means , with those that receive them , and thiscommunion , is not that of synonyms , but rather that of Primary to secondary Beings . ’ Thus on the one hand , so much then for that . But on the other hand , that Plato also considers this transition to infinite multiplicity absurd , is also manifestly clear in the following words . Accordingly then , according to him , there are no Ideas of particulars , since that would involve an infinite number ; ’’nor is the part the same as the whole ; for there would also follow from this in turn , a multiplicity of Indivisible parts , since all parts would have The Same Status as The Whole . Accordingly then , infinity (The Unlimited) must be understood in some other way , in the realm of The Ideas , that is , according toLimitless Power rather than an infinity of number. For neither is it Lawful , that there should be infinite(ET P-86) multiplicity immediately after The One , for The Limited is nearer to The One (Phil 16) . And since , in the realm of numbers , those contained within The Decad are nearer to The Monad than those outside .From what Source would the four among the tens come from , if not from the four among the units ? Then from where the five , or any other whole number among the tens , if not from the unitary numbers ? Accordingly then , on the one hand , Those that are nearer to The Primary Source have Their Multiplicity ‘Singularized’ , but on the other hand , Their Power is Supremely-developed than those more remote . (ET P-61,62)Furthermore , on the one hand , They are Limited in regards to quantity , but on the other hand , They are Unlimited/Incomprehensible in regards to the secondary entities by reason of The Presence of
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The Generative Cause , Each Idea , being Mastered By Its Own Unity , but in turn Mastering all of the subsequent numbers .
 Socrates: 6 Then , O Parmenides , each one of these ideas is nothing more than a conception , band should not subsist in any place other than in the proper soul itself ; for in this manner , each will indeed be one ; and that which was just now mentioned will not happen thereafter .
 On the one hand , that the problems concerning The Ideas are four in number , we have said , at the beginning of our speculation . Then , of these four , the first was laid down as beingsolely relevant to the existence of the Ideas (Bk III-784) , and whether they are distinct from those here , the second question we asked was simply ‘of what entities are there Ideas’ (Bk III-815) , without raising any difficulties , except that at the end of the passage he rebuked Socrates for hesitating to attribute themsolely to objects in the visible realm ; but the third problem , which concerned the mode of participation , in the two foregoing enquiries of the difficulties (BkIV-837) , which having been thoroughly cleansed , and having received them corrected , in the manner we just described , we possess the manner in which The Ideas are participated by those that bear Their names . Surely then , the fourth problem , as towhere they are established , is examined in these next two propositions , whether they are in souls , or rather prior to souls , and it will be noted what are the difficulties following upon these propositions . Thus without a doubt it is entirely clear that there follows upon the second difficulty , that is twisted towards the realm of nature , this third one which turns-around to The Soul , so that following on the steps of the words of Parmenides , he came to this hypothesis . Surely then , when Parmenides separates The Idea Itself from the forms in nature and says “If you contemplate all these in your soul ,
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both the many and the one that generates them , another one will appear to you that is prior to these”, on the one hand , Socrates situates this one in the soul , and calls the Idea a thought in the soul , and defines its place as the soul ; for the idea in the soul is both one and incorporeal , and would not still be subject to the previously mentioned difficulties ;for this transcends the many particulars ,not beingallotted the same order with the many , since the latter subsist in matter , while the former subsist in Soul . For there is no common ground between The Idea and the many particulars (as the rational mind is lead by compulsion into this difficulty) ; neither according to The Whole , nor as a part of Itself does It exist in those that participate of It , in order that it might be shown to be either apart from itself , or to possess a partible existence . So then it avoids the aforementioned difficulties , and because of this does not undergo the same fate as the previous hypotheses , since Socrates says , that each of the Ideas is a rational thought , and thereby remains a singular entity that is external to the many particulars. And this , on the one hand , has a very compulsive force , through which Socrates is lead to assume that The ’ Ideas have their essence in some kind of thought . But on the other hand , when one says thought , let us not think that what he meant is the object of intellectual sight , just as we call perception that which is grasped by the senses , but rather The Intellection Itself that is beholding The Idea , we are calling’the thought , it being so denominated as a certain theorem or doctrine , that arises in souls in regards to the objects of doctrine or theory . For which reason Parmenides will compel him to admit , that it is the objects of thought that are more properly Ideas . Therefore , he describes this thought as coming into ’being in souls , by the coming into being , he makes it clear that It does not exist Essentially in them .
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’And it is this that some followers of the Peripatetics go on about concerning the later-born idea , which they meant to be entirely different from the reason-source in soul ; but by reason-source in soul , I mean that which resides essentially in souls , towards which beholding , we say that The Soul is The Totality ’of The Ideas , and that The Soul is the place of The Ideas , These being present in It not only potentially , as Aristotle says , but in Actuality , according to the Primary meaning of Actuality , as he defines it . Thus , this “later-born” entity , which is called a thought , is obviously different from the ’essential reason-source . For the “later-born” is a more obscure entity than the many , inasmuch as it arises from them and is not prior to them , whereas the essential reason-source is more perfect than they ; ’because of which , the one is less substantial than the many particulars , whereas the latter is more so ,and inexpressibly more perfect than objects of sense . Thus , that one should not be delayed by these ‘later-born entities’ , but should proceed onwards to the essential reason-sources which have been allottedtheir underlying reality from within themselves from Eternity ; is then obvious , to anyone who looks to the real nature of objects . For from what source has a man the power to do this , I mean then , “to gather together into one reasoning what proceeds from a multiplicity of sense-perceptions” (Phaedrus 247b) , and to postulate as Prior to those that are visible and separate from each other , The One and The Same and Invisible Idea , whereas none of these other mortal animals , so far as we know , has also conceived of any such common entity ? For none of them has a rational essence , but employ sensation and impulses’and sense-images . From where then , do rational souls produce these general notions , and make the
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transition from perceptible objects to the formation of opinion , than by possessing in their essence the ’reason-sources of those objects ? For just as Nature possesses the power of creating sensibles by havingthe reason-sources within It , and thus moulds and holds together the objects of sense , by the power of the inner eye , the outer eye , and the finger likewise and each of the other parts , surely then , so also , that which has a common conception of these , by previously possessing the reason-sources , thus beholds their common properties . For neither does it derive these common properties from the objects of sense ’themselves ; for that which is derived from sense-objects is an impression and not an object of opinion , and is obliged to remain just as when taken within , as when it was originally apprehended , in order that (it may not become false or indeed non-existent , but it may not become more perfect or noble ; nor is ’it produced from any other source than from the soul itself . And without a doubt , it is not the case , that Nature , on the one hand , in generating , generates by physical reason-sources and measures , while Soul , on the other hand , in generating , will not generate by psychic reason-sources and Causes .Furthermore , if on the one hand , matter essentially possesses the common element in the many entities and thus being more essential than individuals (for matter is perpetual , while every individual is subject (to destruction , and take their individuality from matter ; for it is through the form in matter that each individual participates of essence) , while on the other hand , the soul possesses only the “later-born”common properties , then how can we not make the soul more ignoble than matter , if indeed the idea residing in matter is more perfect and more essential than that residing in the soul ? For this one , on the one hand , is itself what is also called “later-born” , while on the other hand , that is called perpetual ; and
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this one (the idea in the soul) arises from the many particulars , while that one (the idea residing in matter) is the source of cohesion for the many , and so this one generates that one . (!) For the impression of thecommon quality in us takes its existence from gazing upon the common quality in individual objects ,and because of which , it directs its attention to that quality (for everything clings to its own primary’(source) , and is said to be nothing other than a predicate , and this by the fact of being predicated ) , of the many individuals . Furthermore , the general concept in the many is less than each of them , for the general concept is surpassed by certain additions and accidental accretions by every individual , even though that which is “later-born” comprehends each of the many ; and from which source , it is predicated of each of these , and each individual is contained in the whole of this general concept ; for this common quality/general concept is not only predicated of that common quality in the individual , but likewise of the whole subject . How then , could it be composed from that source , and out of the ’common quality in the many ? For whether, it arises out of the many themselves , where are we to see that infinite number of men , according to which we apply the same predicate to all ? Or whether it arises ’out of the common quality in the many , how can this be more comprehensive than its own cause ? Accordingly then , this must have its origin from somewhere else , and receive from some other source This Power of Comprehending each Idea . Of which Idea , the abstracted/predicated idea that subsists in opinion , is an image indeed , whose Inward Cause is exited into being by Reminiscence , from those that are apparent . Even further , to this we say , that every proof is made from concepts that are Prior and More-Venerable and More-Comprehensive ; how then can the general concept be worthy of honor , if it
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is indeed “later-born” ? For in the “later-born” the more universal a concept is , the less essential it is ; which leads to the species having more essential-being than the genus . Accordingly then , the standards concerning the most true demonstration must be abandoned , if we lay down that only the “later-born” general-concepts reside in soul ; for these are certainly not superior to , nor causative of , nor naturallyprior to , more particular concepts . Thus , if these results are absurd , then it must follow that prior to the “later-born” concepts , there subsist The Essential Reason-sources , which are on the one hand , Always Extended and Efficacious in The Divine Souls and Those of The Orders of Being Superior to us , whereas on the other hand , in us they are sometimes dormant/covered-over , and sometimes active , and at times solely on a contemplative level , and at times on a Providential Level , when we , along with The Gods ,take part in administering The Whole Kosmic Order along with Them (Phaedrus 246) . Therefore , on ’ the one hand , let it be said , in order that we return to our original subject , that if this were the case , that ’ The True Idea is a thought ; then let us say that it is a thought of The Idea in the true sense , but primarily in the sense of an Intellection of The True Paternal Intellect Itself , Within which both True Beings are ’ Intellections and The Intellections , True Beings . Surely then , the Oracles , in explaining to us The Ideas as They Subsist Primarily in That Being , have called Them “Paternal Conceptions” , as being Creative Intellections by Virtue of The Singular Underlying Reality of Their Intellections in regards to The Objectsof Intellection : Surely then it says ,
 “We stand in Awe , of The Convolving Fire , of Thine Paternal Conceptions”’ The Oracles of Zoroaster
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For Those Intellections are not other from Those Objects of Intellection , but are rather Intellections of ’Themselves (Parmenides Poem Frag 3) ; for which reason They are Truly both Essences and Intellections , and are both at the same time , and for this reason are “Conceptions of the Father” . Then following The Paternal Ideas , in all The Intellectual Essences subsequent to The Father , Each Idea Is in turn , An Object of Intellection by Virtue of Their Likeness to Him ; nor in Their case is either Their Activitydevoid of Essential-being , or Their Essence devoid of Activity , since Their Intellection is Co-numbered (ET P-168) with Their Essence , with the exception on the one hand , that they are in each case co-ordinate with the objects of thought on their own level of being , while on the other hand , being solely Intellections of Those Superior Beings , but not being identical with Those Objects of Intellection , inasmuch as They are ’Superior to those that are Intellecting . But in all the following intellectual levels of being , there are on the one hand , thoughts and objects of thought distinct from one another in souls that are constantly Intellecting , in such a way that one element thinks , while the other is thought ; the thoughts here , aretransitive , whereas the essential reason-sources that are inherent in the souls , remain always the same . Then finally , thoughts are of two kinds in individual souls . For the one has as its object , the essential reason-source ; while the other results from the assembling together , by means of rational thought , of a multiplicity of sense-impressions (Phaedrus 249) . So then it is through these that Socrates says that ’they “come into being in the soul” ; for that which “comes to be” is clearly not present essentially ; ’this then , is the ultimate echo of The Primary Intellection , in so far as it is both a certain universal and
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has its subsistence in the Intellecting soul . Thus when we give the name of thoughts to the projections of the essential reason-sources , by virtue of which we recognize in what way The Soul is The Fullness ’of All The Ideas , we must mean by the term thoughts , in a different way , and not in the way which we use to describe what is produced in the soul itself as a result of the projections from many sense-objects ; for The Former are Thoughts of Those Ideas that are always present in us , and These are Likenesses of The Realm of True Beings , and when we have an encounter with These , at that instant , we become Filled with Real Thoughts , which do not “come into being” , but are The Projections of Those which we did not know we possessed . Therefore , it is not proper to maintain that these thoughts arising from ’essential reason-sources are the same as those that are called by some , notions , even though the terms are mostly common to the many ; for these latter operations are stimulated by sense-impressions . Nor should we say they are the same as incorporeal expressions ; for their subsistence , is opined to be insubstantial and dim , even to those who postulate it . Nor in general , should we say they are the ’same as the insubstantial forms in souls , but rather with those that subsist in them essentially , and ’help fulfill their whole life . Therefore , as we have said , we must turn , from the natural reason-sources to those in soul , and not only to the “later-born” but also to the essential ones . For the “later-born” are images of these , and are not sprung from the many sensibles . For neither is it the case , that there is a common source of all multiplicities ; for we do not postulate universal reason-sources of evil things ; nor yet in the case of Monads , because we fail to see a common property , because of ’ Their Singularity . Accordingly then , it is from within and from our Essential-being , that the projections
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of The Ideas arise , and not from sense- objects ; for in that case , the objects of knowledge would be far dimmer than objects of perception . As it is however , just as knowledge is superior to perception ,so also , the objects of knowledge are superior to those of sensation . But universal concepts are objects of knowledge , and knowledge concerns them . Therefore , these are superior and more venerable than the objects of sense ; for it is not reasonable that causes should be inferior to those they cause .Therefore , it is within , as has been said , and essentially that we possess The Ideas . These are then , “thoughts” ’in another sense , and not in the sense of Intellections ; for since they are indeed productions of the Intellect , one might reasonably call them Intellections , as being the results of the activity of Intellect , just as we call art the results of Art , and nature the form which arises from Nature ; and surely because all the psychic reason-sources are dependent upon The Divine Ideas and strive towards Intellecting them , in this way , they might be also be called Intellections . For one can describe as “thought” both The Intelligible Object Itself , as that which is being Intellected , and the activity of Intellecting , as the cognitive function of the Intellecting agent , just as the activity of that which is being moved is motion . Thus on the one hand , just as it has been said , in The Intellect , both of These Aspects Co-exist-with’ Each-Other . But on the other hand , concerning the objects of intellection in the soul , in relation to the thoughts in the soul , one might on the one hand , call them the objects being thought by them , ’while on the other hand , in relation to The Ideas which are The True Objects of Intellection , they have the rank of intellecting agents , since They become The Objects of Intellection for them ; for in all cases ,intellecting agents must be allotted a secondary fate to The Objects of Intellection . Since The Nature of
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That Intellect has to be Naturally/Innately Disposed towards The Contemplation of The Ideas ; for even on the level of Wholes , That Intellect is The Creator of The Ideas , and also of The Whole of Creation and The Beauty of perceptibles and its Order is brought about through The Sovereignty of Intellect ; and neither if one could abandon The Intellectual as a Cause , how in the world could one behold that’The Essential-being of The Ideas is Primal Origin of The Underlying Reality/Subsistence of Wholes , nor if were to disregard the hypothesis of The Ideas, how in the world then could one maintain The Creative Activity of Intellect upon this realm ? Accordingly then , Intellect and The Ideas are Mutually-Yoked/Bound-To-One-Another ; and it is in view of this relationship , as it seems to me , (Phaedo 71c) that Socrates defined The Ideas as “thoughts”; and it is obvious that this definition must be properly qualified according to each of the objects concerned , whether universal or particular , or psychical ’or Intellectual . For on the one hand , he was striving towards (an Intuitive Insight of) The Essential- ’Being of Intellect , while on the other hand , he postulated the intellect in the soul as the place where these “thoughts” are perpetually coming into existence , returning to The Source Above from below through those proximate to himself . And since The Soul , is The Recollection of Intellect , and The Intellections in It , are images of The Primal Ones ; Parmenides now leads Socrates from These Soul-Intellections , onwards , to The Intellectual Ideas Themselves , in the following words . ’
 28 March 2010
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